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Editorial
Pray always
1 Thessalonians 5:17
I recently visited Elcho Island, east of Darwin, with a team of 15 for
their annual Thanksgiving Weekend on the anniversary of the
Aboriginal revival there in 1979. God's Spirit moved strongly that
weekend, I believe, when we waited on the Lord together, with
Aboriginal leaders responding sensitively to the Spirit's leading. We
worshipped and prayed. Small clusters of people prayed for those who
sought prayer, and God touched them gently and strongly.
The small communities there impressed me. Many people pray
constantly, for hours a day, still. In some of those remote places the
presence of the Lord is strong. The fires of the Spirit burn.
We can all do that - in our home groups, house churches, and meetings.
We can wait on the Lord in worship and prayer and respond to his
Spirit among us.

Revival fires are blown by the wind of the Spirit across this great south
land of the Holy Spirit, and across the world, igniting thousands of
communities of the King.
God's Spirit now moves like gusts of wind blowing and like waves
breaking over us. It can be turbulent.
Many people report that their lives have been profoundly disturbed
lately. Props and false securities are being shaken. False foundations
crumble revealing what is built on the Rock.
This issue of the Renewal Journal explores some of the emerging
developments as human structures are shaken and eternal issues
emerge. In radical small communities people are learning to be the
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church, to pray in faith, to use spiritual gifts, to serve one another, to
reach out in love. Increasingly, small groups are becoming the church in
the home and the work place for many people. Some are linked with
congregations. Some are house churches.
Communities of the King multiply. God is raising up a new breed of
people committed to him and to one another, loving and serving in the
power of the Spirit.
The articles in this issue of the Journal describe that. Charles Ringma,
Dorothy Harris and Tim McCowan call us to discipleship in community
life. Shayne Bennett and Adrian Commadeur report on charismatic
communities among Catholics. Ian Freestone, Spencer Colliver and Col
Warren outline emerging patterns of house churches and Barbara Nield
examines the amazing growth in China's house churches. Brian Edgar
tells of renewal in a Bible College community and Darren Trinder
reports on Spirit waves in Christian Outreach Centres across Australia.

I examine these major trends in the church and in revival in
these books:
The Body of Christ, Part 1: Body Ministry
The Body of Christ, Part 2: Ministry Education
Jesus said, “I will build my church and the gates of hell will not prevail
against it.” He is doing that. His church still advances globally, in the
power of his Spirit for the glory of God.
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1 Lower the drawbridge:
bring social justice home
Charles Ringma

The Rev Dr Charles Ringma taught at the Asian
Theological Seminary in Manila and Regent
College in Vancouver and was the founding
Director of Teen Challenge in Australia. He
reflects on Christian community in our homes.

________________________________
while we seek to practice social justice
to bring about a more just society,
we can also lower the drawbridge and
bring this ministry into our own homes
________________________________
If you had seen her in a crowd you would have been none the wiser.
She probably would not have arrested your attention although she was
attractive. Deena was a prostitute supporting a drug habit. Her small
inner-city flat was her place of work.
Deena’s life was spinning out of control with a failed marriage, a small
child in tow, poor health, hassles with the police, an expensive drug
habit to maintain, and an increasing sense of loneliness and despair. At
this point our paths crossed through my involvement in regular street
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work.
After several conversations it became obvious that Deena did not need
a hospital or a psychiatrist. She did not need a treatment centre or a
drug rehabilitation program. Rather, she needed a place of safety in
which she could start again and rebuild her life. So Deena eventually
came to live in our home.

Caring Charismatics
In this we were not alone. One way in which Charismatics and
Pentecostals, particularly during the 1970s, sought to demonstrate
their concern for others was by taking them into their communities and
homes. This was one way to help broken and wounded people who
were not only on the fringes of the church but also on the fringes of
society.
There were many reasons for this development.
1. Charismatic renewal was not yet heavily institutionalised. The focus
was on people more than programs. Ministry took priority over
buildings and projects.
2. The empowerment of the Spirit was celebrated as equipment for
service, not as an enhancement for personal wellbeing and selfdevelopment.
3. The new discoveries of renewal brought the church into closer
contact with the wider community. This happened through the use of
theatres, general community buildings, and the creation of drop-in
centres and coffee shops as ways of reaching out to non-church people,
especially youth.
4. Renewal had not only brought new life to church members but had
also brought new people into the church.
5. Inspired by such books as David Wilkerson’s The Cross and the
Switchblade, Christians touched by renewal believed that something
could be done through the power of the Holy Spirit for people with lifecontrolling problems.
For these and other reasons the church seemed to be closer to the
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person in the street.

Christian community
There are several reasons why ‘caring Charismatics’ became involved in
these types of initiatives.
1. One factor was that, unlike the traditional churches, Charismatics
were not overwhelmed with seeking to maintain massive institutional
structures. They were therefore free to explore other ways of
expressing their social concern.
2. Another factor was the rediscovery of small groups in homes where
people could share their lives, pray for one another, discover and use
spiritual gifts, and involve friends in informal activities.
3. A similar factor which helped to direct the particular expressions of
their concern was the renewal’s rediscovery of community. Christians
in the 1970s believed that being church had something to do with being
together and sharing life. As a consequence both institutional and
informal Christian communities were established as well as house
churches.
What characterised this impulse towards Christian community? It was
not introversion and
escapism. The purpose of sharing life together was not simply to
celebrate God’s gift of new life in Christ. Nor was it simply to care for
one another. Instead, this life together, consisting not only of spiritual
fellowship but also of sharing resources, sought to provide a context
into which we could bring those needing help and encouragement.
Furthermore Christian community was seen as providing a way to
make the good news in Christ more visible. This does not mean that the
life of the community takes priority over the Word of God. It simply
means that Christians sharing life together could demonstrate
something of what it meant to be part of the body of Christ.
An underlying idea was that if others could see Christians sharing life
together in common
worship and service then they would gain some idea of what the
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Christian life was all about.
Some might see this as a high risk strategy. They may believe that it is
better for ‘seekers’ to be exposed to the purity of the preached word.
However, those practising a community approach of life together
believed that ‘seekers’ should see something of the warts and all life
style of Christians.

The intake process
So Deena came to live in our home. She was not the first and certainly
not the last. Nor was she the most difficult. During a period of fifteen
years, my wife Rita and I have invited a range of young people into our
home.
The most difficult were not drug addicts or prostitutes but those with
major psychiatric disturbances. But for them all, the invitation to live in
our home was not a haphazard process. Early in the piece we had
learned some valuable lessons from young people who needed help but
in fact took advantage of our generosity.
This caused us to develop a simple but multipronged intake strategy.
First of all, Rita, Jenny (a wonderful Christian fellow traveller who
shared our home), the children when they were older, and I would
discuss and pray about taking in a certain person.
This person was then invited to share some meals with us over a period
of several weeks and was then invited to stay for a weekend. The
purpose was to build some relationship. Our concern was to determine
whether our situation best served this person’s needs or whether he or
she required a more structured environment such as a rehabilitation
centre.
Certain guiding principles emerged.
1. Our home was not a crisis centre nor a youth refuge. It was an
extended family practising hospitality to people who were invited to
stay with us for a period of time.
2. The invitation to join us did not depend on the person being a
Christian. In fact, the opposite was the case. Nearly all those who
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shared our home were not Christians when they joined us. Nor were
they made to understand that they had to become Christians during
their stay. What was made clear, however, was that we were Christians,
that we sought to honour Christ in our life style, and that we practised
certain disciplines which included devotional times.
3. We attempted to make it clear that the person was not a client, a
patient, nor a family member, but a guest of the family. The focus,
therefore, was not rehabilitation nor psychiatric counselling. We
offered a safe place in which the person could re-evaluate his or her life
and begin to rebuild it.
Within this context, counselling was informal. The key strategy was to
encourage the person to begin to live a life of responsibility and
integrity.

A theology of hospitality
A set of theological ideas undergirded our practice of hospitality to
Deena and other troubled young people who came to share our home.
It should be noted, however, that the ministry of hospitality was not a
formal ministry for us. It was simply a part of living life. We were all
involved in other areas of ministry.
1. One of the broader concepts that guided our action was that God
calls his people to demonstrate to others the quality of love that God
has shown to them. Put differently, God wants us to reflect to others
something of the kindness and goodness he has shown to us.
While there is an emphasis in Scripture that this care for others should
be demonstrated within the community of faith (see Deuteronomy
15:1215; Galatians 6:10), there is a corresponding emphasis that this
requires a wider application.
In the Old Testament both those within the community and those who
were strangers and aliens were to be treated with similar fairness and
justice (Deuteronomy 24:1718). The reason for responding in this way
was because God is his great goodness had liberated his people from
slavery. They were commanded to treat aliens with similar generosity
and goodness.
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The New Testament also requires this. Not only is there a persistent
emphasis on caring for brothers and sisters in the faith (Romans 12:13;
Galatians 6:2), but acts of service must also be extended to those who
were outside the Christian community (Luke 6:3435; Galatians 6:10).
2. A supporting theme is the emphasis in Scripture on the ministry of
hospitality (Genesis 18:15; 19:12; Judges 19:1520; Job 31:32; Matthew
25:3446; Acts 9:43; 16;15; 1 Timothy 3:2; Hebrews 13:2).
A key inspiration for this type of ministry is a concept central to the
work of Mother Teresa in India. It is that when we minister to the poor
and needy we are somehow ministering to Christ himself. This idea
comes from Matthew 25:3446. It is also supported by other passages of
Scripture. The statement that ‘whoever welcomes one such child in my
name welcomes me’ (Matthew 18:5) conveys a similar idea.
We can also put this a little differently. By inviting a needy person into
our lives we are involved in a process of seeing that person grow into
wholeness. Where that leads to a Christian commitment we are seeing
that person’s awakening to the Christ who was already there calling
him or her to the fullness of life he has for them.
In this sense a guest, no matter now broken that person may be, is a
very special person. While the temptation is to become fixated on this
person’s needs and problems, the challenge of Matthew 18:5
(welcoming Christ) is to focus on what is yet to come into being and to
emerge in that person.
So the practice of hospitality for people with life-controlling problems
involves receiving them in hope and to trust for the emergence of
Christ’s life within them. This can be an exciting adventure.
3. A third ideological foundation for this kind of ministry is Isaiah 58:612. Some themes in this significant passage should be noted. The most
basic is that God desires us to convert our spiritual disciplines into
strategies of social concern. Fasting can be expressed in seeking to set
oppressed people free and to practically care for their needs.
A related theme is that genuine ministry is a two way process. Working
with the wounded makes us all the more aware of our own needs and
imperfections. We too need further healing. As we serve others God
promises that our own ‘healing shall spring up quickly’ (Isaiah 58:8).
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Finally, working restoratively with individuals means that not only will
their individual lives be renewed but that potentially families and
communities will also be transformed (Isaiah 58:12). A healed person
can also mean a healed marriage, family, or wider set of social
relationships.

A rhythm of restoration
Our ministry of hospitality was supported by these theological ideas.
They also helped to guide our practical application in living together.
1. A basic issue in our praxis was that the normal rhythm of our life as
an extended family could act as a way to orient our guest towards more
normal behaviours and attitudes. Most drug addicts, prostitutes, or
people with life-controlling problems live highly irregular lives with
little routine or structure. We found the experience of a more
disciplined life style helped to orient them towards a more realistic
approach to life.
2. A related idea is that life involves responsibility. Deena was not with
us for a holiday. She was a guest of the family with corresponding
benefits and responsibilities. Along with all the others she had her part
to play in the functioning of the household. For all of us this meant
cleaning, food preparation, shopping, cooking, and gardening.
The idea behind the involvement of all of us was that no one was more
important than someone else and all had responsibility. Coupled with
the joy of working alongside of each other, this had the effect of
reinforcing the idea that we have to act responsibly in life. Life is not
merely a number of arbitrary forces. I am not simply the victim of my
circumstances. Life is also what I make of it and how I choose to live.
3. A further idea is that hospitality involves creating free space for the
guest. Simply put, we are not there to entertain and look after Deena
twenty-four hours a day. The home is neither a prison nor a fun
parlour. This means that Deena has the responsibility to manage some
of her own time. It also means that she has time for reflection and
solitude.
Personal space for reflection is particularly critical. Many people with
life-controlling problems are people who are in flight. They find it
difficult to face their pain and disappointments. Yet, however slowly
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this may occur, these do need to be faced so that like a boil they can be
lanced.
The framework then for the rhythm of restoration was realism,
responsibility and the creation of a free space.

Journey to wholeness
The outworking of restoration varied according to each person. No one
makes the same journey on the way to wholeness. But there are some
common factors.
The first issue that usually occurs early in a person’s stay is the
temptation to return to the old and the familiar. Because the shape of
the new is not yet clear there is a pressure to revert to old habits. This
occurs even when a person was thoroughly sick of their previous life
style and desperately wanted to change.
Clearly, when this pressure takes place the person must take more time
in order to begin the rebuilding process. This critical transition phase
requires that the other household members provide much
encouragement and quiet intercessory prayer for the person.
A second feature is that the guest begins to question whether the new is
really possible. This is the crisis of hope. Questions emerge. Can I
really make something better of my life? How can I overcome my past
problems? What will my new life look like?
In this phase the guest usually begins to probe the spirituality of
members of the household to see if that may possibly provide the
bridge to the new life. Questions are asked. What does prayer mean to
you? What does it mean to have faith? What is Jesus supposed to do for
you?
At this point it is important that time is given for these questions to be
explored properly. A guest should not be pressed into an easy decision
for Christ. In our experience, people took many months to settle these
issues.
Once a person came to faith in Christ and began to grow in his or her
discipleship, issues of restitution and reconciliation with others began
to emerge. This was usually followed by questions of future life

14

Charles Ringma

direction.
Somewhere within the space of the year that a person on average
stayed with us there would come various crises of faith. These crises
usually led to the realisation that further inner healing and renewal
were required.

Facing the world
Our home was not the end of the road. It was the beginning of a further
journey for people. This journey would also take them beyond our
situation. Our place was only a temporary stopping place. It attempted
to provide a place of safety and normality in which people like Deena
could begin to rebuild their life.
It made no attempt to provide anything magical. Nor were easy
solutions offered. The invitation, instead, was to face life realistically
and responsibly. Living with Christians gave these people a close look
at what the Christian life was all about for us. It allowed them to
observe and to ask questions. It furthermore allowed them to explore
what Christian spirituality might mean for them and what answers the
Christian faith held for their lives.
We made no attempt to live a special life in front of these people. We
were ourselves. We also made time for our own special family needs
and for the other priorities in our lives. We made no attempt to make
our home a little haven for people. They, like us, had to come to terms
with the real world. So as time went on the issues of employment,
where to live, vocation, calling and further life direction became issues
of discussion, reflection and prayer.
Just as the intake was a careful process, so leaving us was a series of
moves that gave Deena increasing responsibility. Beginning moves for
her to create a life of her own included more free time, weekends away
with family and friends, and eventually employment with the additional
choices a steady income provided.

A final reflection
God calls the Christian community to be salt and light in a dark world.
The church is to be God’s instrument of transformation. That
transformation, however, must be conceived holistically and it must
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take place at various levels.
While on Sunday the church is the gathered community, during the rest
of the week it is the scattered church. As such, Christians find
themselves in families, neighbourhoods, and in a great variety of work
situations where they are to be God’s instruments for good,
reconciliation and reconstruction.
This means that Christians are involved in all of life. They work with
the poor and in areas of policy and economics and get their hands dirty
in areas of micro-reform.
What we must keep in focus is that we lack credibility when we
pontificate on the big issues but never become practically involved with
individuals and their needs. Here the example of Jesus is practical and
to the point. His was the task to usher in the kingdom of God and to
build the new community of faith. But Jesus also made time to heal and
care for those who came to seek him out. Thus, while we seek to
practice social justice to bring about a more just society, we can also
lower the drawbridge and bring this ministry into our own homes.
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2 Called to Community
Dorothy Mathieson and Tim McCowan
Dr Dorothy Mathieson was the Australian
Coordinator of Servants to Asia’s Urban Poor,
and lived and worked in the slums of Manila
in
the
Philippines
and
travelled
internationally. She and her husband George
continue to care for people in counselling and
prayer.

Dr Tim McCowan served for eight years with
Servants to Asia’s Urban Poor in Mainila
_______________________________________________
Only the Spirit can bring forgiveness, love
and patience, so essential to community
building
________________________________________________

We are called to community with one another and with the poor in the
slums.
This is one of the principles of a group of cross-cultural workers called
Servants in Manila, Bangkok, Phnom Penh and other Asian cities. We
are trying to respond to God’s heart for the poor. We have embarked
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on a journey of vulnerability discovering gradually how increasing
intimacy with the Father leads to opting for the poor and the despised,
not for the systems of power and control. Only the Spirit can empower
this.
Servants’ principles are not just abstract Guidelines but living realities,
forged in the context of the joy and struggles of welding teams together
and living with the poor.
Incarnation calls us to the poor, to live with them, learn from them,
discover the poverty of our rational, materialistic worldview and stance
of western accomplishment.
Simplicity calls us to live focussed lives, discovering the freedom of
releasing as many resources as possible to God’s agenda of lifting up the
downtrodden.
Servanthood reminds us that followers of Jesus must live as he lived,
as a servant. Then we will be eager to empower and liberate the poor
through relinquishing our own agendas, expertise and control.
Holism calls us not to function with a limited mandate in the context of
a complicated poverty and injustice. What is the gospel to the starving
mother, the prostitute supporting her extended destitute family, the
community worker jailed illegally? We are called to preach the word,
show compassion, plant churches, heal the sick, but also to do justice.
The whole gospel for the whole person means the Spirit must be
allowed to operate so the good news comes truly in word, deed and in
power.
Community challenges us to forgo our cherished individualism and
private agendas and to discover how others are totally necessary for
our survival, effectiveness and spiritual growth. But it is here that we
founder. We need a clear theology of community and we need to flesh
out what this means for us.
Tim McCowan of the Manila team has worked on this:
Servant’s Community: Theological Basis
Christianity is a communal faith. ‘Individual Christianity is a
contradiction in terms’ (McAfee Brown, The Bible speaks to you, 202).
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We cannot live the Christian faith in a vacuum, or without others. This
belief is based on the following theological foundations.
1. God is ‘a community’
As Christians we believe God is a trinity of persons, called Father, Son
and Holy Spirit. An intimate communion of three making one. Distinct
but unified. A community, selfsufficient yet desiring to reach out and
include others in their extravagant love.
2. God’s image
According to the evangelical German theologian, Karl Barth, we most
accurately reflect God’s character and image when we are in
community. God ‘created man in his own image … male and female he
created them.’ The image of God is not so much ‘our rationality’ or
volitional capacity, but our communality. God’s image therefore is only
properly reflected when we are together in our differences and
complementarity. Art Gish in his classic, Living in Christian Community
(p. 21) says that the phrase ‘Let us make man in our image’ indicates
that the fellowship in the Godhead created the manwoman community
to reflect God’s concern for fellowship and communion. The human
‘we’ identity is to be a reflection of the divine ‘we’.
3. God is a covenant maker
God delights to make covenants to show his concern for ‘peoples’ rather
than just individuals. All his covenants, although made with
individuals, are focused on affecting his people or the nations. They
embrace communities, not simply individuals.
4. Jesus is a community builder
Jesus intentionally called a group of disciples, and gathered them
together into a community. They were to be ‘with him and to be sent
out’ (Matthew 10:1; Mark 6:1; Luke 9:1, 10:1). Jesus’ central teaching
was to the so called kingdom or reign of God. But
if it is true that God’s reign concerns history … we who live nineteen
hundred years after the event [of Jesus’ living, death and resurrection]
must share in its power, not merely by reading of it in a book or hearing
it in a verbal report, but by participating in the life of that society which
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springs from it and is continuous with it … The centre of Jesus’ concern
was the calling and binding to himself of a living community of men and
women who would be the witnesses of what he was and did. The new
reality which he introduced into history was to be continued through
history in the form of a community, not in the form of a book (Lesslie
Newbigin, The Open Secret, pp. 57-58).
He called them to leave their families and previous vocation and stay
with him. They lived together, shared a common purse, and adopted an
alternative lifestyle from the surrounding society. He also sent them
out in pairs to preach, heal, cast out demons and invite others to join
their wider band. He therefore formed them into a ‘community in
mission’.
5. The church is a community
Throughout the New Testament, the church is described in communal
terminology. It was a community of believers, centred on Jesus Christ,
more than an institution. The Reformers, living in a time of ‘Corpus
Christianum’, sought to define the church by its various functions, i.e.
the teaching of the Word of God, the administration of the sacraments,
and right discipline. Yet this misses a fundamental point. The church
does not consist of those who merely do certain things, but by those
who are ‘in Christ’. It is a fellowship of persons, entirely without an
institutional character. It is the body of Christ; the family of God; a
chosen race, a royal priesthood, a holy nation, God’s own people (1
Peter 2:9).
Tim applies these biblical principles to Servants.
Servants’ community in Manila is:
1. A ‘missionary band’
We are expatriates in a foreign land, called and committed to a single,
broad missionary mandate. We are not a community just to share our
struggles and a few possessions, but to engage in holistic mission
amongst the urban poor. Like the Moravians before us, we are a
‘community in mission’ that seeks to find empowerment for ministry
through our communal life together. In other words, we are bifocal,
aiming to keep community and mission holding hands. We live
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separately, but come together two days a month, in order to be sent out
again. This is our missionary spiral, if you like.
2. A valiant attempt
Trying to engage in strategic ministry whilst living with the urban poor,
plus maintaining a viable communal life, places us in an unavoidable
tension. We often feel torn between the calls of our squatter
neighbours and our own community. Where is the priority? Not
wanting to lay down hard and fast rules, and keeping our bifocal vision,
means we have sadly seen some fall through the gaps. We are still not
sure how possible it is for us to ride this gigantic wave of the Spirit, who
calls us with such amazing patience, to trust him for ‘the impossible’.
3. A fragile association of ragged radicals
Every Servant starts off as an idealist. We are all very different, but we
all come out generally to see the slums transformed. Pretty soon we
realise that most squatters are set in their ways, and are not so open to
being changed. When all our plans have filled the waste bin, we
discover just how much we need each other in the team. Maybe our self
esteem or a particular project is in tatters, so that our frustration level
is up and our energy level is down. These are the times when we come
into ‘teamtime’ wounded, bruised and broken. This is why we are
unashamedly committed to each other, to be burdenbearers, available
to be agents of the Lord’s healing for each other.
4. An ‘open circle’
Servants is not a self-perpetuating community. Our real empowerment
for mission comes not just through our corporate life together, but our
corporate worship life. In our fragility and brokenness, we
unashamedly open ourselves up to our Healer, Redeemer and Lord.
The depth of our need goes beyond ‘the water’ each of us can
contribute. We need ‘the living water’ that only he can give. He is the
reason for our leaving family, friends and earthly treasures, and
embracing the pain and joy of serving the ‘little ones’. Beside the
extravagant generosity of our God, we are mere grateful beggars, trying
to encourage some others to accept his gracious invitation.
5. A ‘little leaven’
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Servants is a small daring minority, that seeks to be an agent
transforming both the squatters and their slum communities. Although
we boldly cling to such a grand vision, few outsiders know of our
existence as a community. It is ‘hidden’ and seemingly insignificant to
any social analyst. We are seeking not to multiply our organisation, but
our distinctive ethos and values. Slowly, yet wonderfully, this leaven is
spreading through ‘the dough’. Others (both Filipinos and Westerners)
are now joining us as we follow the Lord into difficult discipleship
amongst the poor and marginalised.
6. An unfinished story
We have made many mistakes on our journey as a ‘community in
mission’. We don’t claim to have the whole truth, or to be on our last
chapter. We are on a big learning curve, wanting to keep listening to
the Lord, each other, the poor, and our brothers and sisters in the wider
body of Christ. We’re not builders laying concrete footings, but
sojourners putting down a few tent pegs, that we may just have to pull
up tomorrow. Our structures, our leaders, and our composition have all
changed, but the One who calls us on is faithful and he will accomplish
what he has set out to do (1 Thessalonians 5:24). We don’t wish to put
ourselves up as the only model of mission amongst the urban poor, but
to be faithful to the vision and invitation that the Lord has given us in
this small corner of his world. Please pray for us.
Community only possible through prayer
The theology is sound; the derivative principles are inspiring. But the
gaps created by the reality of community living are glaringly obvious.
We discover that our desperate inadequacy for the huge task reveals
not only our own weaknesses but those of other team members. After
the first thrill of involvement, we reach the awful conclusion that we
don’t like one another, doubt the others’ callings, disrespect their
motivations.
Closeness lowers the barriers, then we fear losing control. We dissolve,
become belligerent, too passionate for side issues, too reformist about
others, too accusing of our own shortfalls. The more and more we try
to create unity, we destroy it. The high call to self-sacrifice that
community issues jars against our pervading personality preferences,
impressive education, theological training and expertise.
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Only the Spirit can bring forgiveness, love and patience, so essential to
community building. And it is happening, but it’s so fragile. We have to
abandon ourselves to the dynamic of the Spirit, not to legislation or to
past successes. What will the Spirit reveal next …. in me …. in us …. in
new directions?
As we respond to his painful and joyful refining, we can build ourselves
into communities which the poor can see and say in amazement, like
the earliest observers of the faith did, ‘See how they love one another.’
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Some responses to the Renewal Journals
God moves in many ways, including the multiplying of these
emerging small communities of committed people. Thousands are
praying as never before. Reports continue to come of God's Spirit
stirring.
All across this land the Spirit of God is leading people to wait on
the Lord in worship, prayer and faith, then minister in the Spirit's
power. This journal strongly encourages that.
A lady in Belmont, Victoria wrote, 'We thoroughly enjoy reading
the Renewal Journal and have started a prayer group for revival.'
A husband and wife in Newtown in Victoria were blessed by the
Renewal Journal and as a result they started a prayer group for
renewal in their Reformed Church.
A young man in Brisbane bought extra copies of the Renewal
Journal to distribute to his leaders' group at his church and has
urged them to spend more time seeking the Lord together.
You could pass your copy of the Renewal Journal on to others to
bless them.
You can now obtain republished copies of the Renewal
Journal. It has struck a strong chord for many people.
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3 Covenant Community
Shayne Bennett

Leaders of the Emmanuel Covenant
Community in Brisbane included Moderator
Shayne Bennett and Founder Brian Smith
(photo). Shayne Bennett wrote as an elder
of the Emmanuel Covenant Community.

I will never forget January 1975.
I was in Melbourne as the
representative of a youth prayer group to attend a national conference
on charismatic renewal. It was a time when the charismatic renewal
was riding on the crest of a wave. Thousands of people had gathered
from across the country as well as overseas to hear a line up of exciting
speakers. They represented many denominations and the gatherings
were marked by an incredible sense of joy and freedom.
During this conference, Fr Vince Hobbs, Brian Smith and John Carroll,
three leaders from the Catholic Charismatic Renewal in Brisbane, began
to share a vision of developing covenant community. They also took
the opportunity to speak with Ralph Martin, one of the conference
speakers, who was also a leader of a charismatic covenant community
in Ann Arbor, Michigan.
The Statement of Community Order Document (Section B.1.) explains
that ‘A covenant community is a group of Christians who have been led
by the Lord to express their love and commitment to him and to one
another as part of a divine call or vocation. They do this through a
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public life-long commitment called a covenant.’

A time to begin
I still remember Brian Smith coming to me at the conference saying, ‘I
really believe now is the time to build community.’
The idea of charismatic communities was not new. We had been in
contact with them from as early as 1972 when Brian Smith first went to
the United States. The hesitation about moving towards community
was always a question of timing and maturity. Until now, no one was
ready to step out and make that first move. That was about to change.
On their return to Brisbane, Brian Smith and John Carroll with their
wives and families began to meet with two other couples to pursue this
sense of call. In February of 1975 the four couples washed each others’
feet as a sign of their commitment and as an expression of their service
to one another, not just in spiritual matters but in the whole of their life
circumstances.
A new foundation was being laid which others would soon be invited to
join. These couples shared their vision with the people of the prayer
group at Bardon, which was the principal meeting place for Catholics
involved in charismatic renewal with about 400-600 attending.
Responses varied. Some were excited at the new initiative because
they had been looking for an opportunity to be more committed and for
a way of including their children in this charismatic experience. Others
were cautious and questioned this new direction.
After some weeks the community had its first intake. Thirteen families
expressed a desire to be part of this new move of the Spirit. In the first
year the community grew to nearly 200 members.
I observed the community from the beginning, preferring to remain
part of the youth prayer group that had also begun to develop a strong
sense of community. I had some suspicion about how this Brisbane
Covenant Community (as it was then called) was going to develop.
Would it begin well and simply become another prayer meeting or
would it actually begin to achieve the goal of building a Christian way of
life?
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By the end of the first year it was obvious that the community was not
only talking about a way of life, it was actually living it.
Early in 1976 our youth group of around 30 people decided that our call
was to a community way of life and that it was better to join with the
Brisbane Covenant Community than attempt to go in our own direction.
After a few months formation our group made covenant, committing
ourselves to follow the Lord in the context of this people called the
Brisbane Covenant Community.

A time to build up
The first years of the community were life the beginning of a great
adventure. It was the time of laying the foundation stones. The
dynamism of the charismatic renewal had flowed into the community.
Charismatic gifts played an important role in bringing depth and
richness into our praise and worship.
As well as gifts that we’d come to appreciate in prayer groups, we
realised there were so many more gifts that we hadn’t thought about as
charisms. As we shared life together as a community, other things
became important.
Different ministries with children and young adults began to emerge as
well as gifts of administration and various roles of service. Our
horizons were broadening. We grew in our appreciation that charisms
were given for the building up of the body.
We had a growing consciousness that this Christian community lifestyle
was important both for the church and for the world. Cardinal Suenens
had already begun to articulate the need for the church to offer pilot
projects as a pre-figuration of the kind of human community for which
the world is searching so painfully… From a human point of view, it
might seem paradoxical to make the future of the church dependent
upon small Christian communities which, no matter how fervent, are
but a drop in the ocean… But if we consider the spiritual energy
released by every group which allows Christ to fill it with the life of the
Holy Spirit, then the perspective changes, for we are putting ourselves
in the strength and power of God (A New Pentecost, pp. 151-153).
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If the Church is to fulfil its mission, communities which demonstrate
this Christian way of life are an integral part of that mission.
A study conducted by Fusion, a Christian organisation committed to
evangelisation in the Australian context, spoke of Australians as ‘people
who think in terms of the concrete rather than the abstract, and very
often thought forms that are used to express the Christian message are
alien to them… What Australians need is a model. Once it’s seen in
action they are quite capable of recognising its meaning’ (Fusion 1986).
This challenge to be a Christian community for the church and for the
world was somehow at the heart of our mission.
One of the other hopes which was born out of this community life was a
longing for reconciliation between Christians. While the founding
members were predominantly Catholic, there were also two Anglicans
among them. This experience of sharing life together, coupled with the
general enthusiasm of the 70s with regard to ecumenism, caused the
community to hope that through the charismatic experience and a
committed way of life it might find a way through the problems and
divisions of a separated Christianity.
In late 1976 the name of the community was changed to the Emmanuel
Covenant Community and with the change of name was a growing
confidence that God really was with us and leading us in building this
way of life. From the point of view of structure, the community
lifestyle encompassed four main expressions, as outlined in the
Emmanuel Statement of Community Order Documents (Section B.5.):
1. The General Community Gathering which is a meeting of the whole
community to worship, to receive teaching and to maintain a common
vision and fellowship;
2. Small group meetings are opportunities for share the Christian
journey and receive encouragement and support;
3. Formation teaching courses are conducted to provide teaching on
the spiritual life and everyday living as well as giving a clear orientation
on the life of the community.
4. Social life in the community plays an important role in developing a
genuine and balanced Christian lifestyle.
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While these basic structures were important, the community had to
offer more if it was to be a model to the church and the world. One of
the most important developments in this area was the formation of
clusters.
In 1978, members of the community began to move geographically
closer together so that the community dimension would take more
concrete expression. Community had to be demonstrated in practice,
not just in theory. As families and single people moved closer together,
more and more opportunities presented themselves for the building of
authentic Christian community. These included travelling to work
together, sharing mowers, supporting people when they were sick,
providing practical care for widows, and other expressions of support.
Localised community expressions also enabled Emmanuel to be more
effective in its local outreach and to contribute something to the wider
community. Taking initiative at the local level to hold football games,
Australia Day celebrations, picnics in the park, and Christmas carols
were but a few ways that we endeavoured to share our lifestyle and
contribute to our local community.
These were bridges of friendship which were built in local
neighbourhoods to let others know we were ordinary human beings
and not aliens from another planet ready to capture them and take
them with us (which was one rumour circulating about us). Time and
good will helped to break down some of the initial fears that were
encountered when developing clusters.

A time to reach out
While the initial concentration of energy in Emmanuel was in trying to
become that which we claimed to be – a Christian community – we
didn’t cease to reach out to others in local parishes, at national
conferences, and in assisting other groups in both Australia and New
Zealand in their desire to develop community.
In February, 1980, when I was conducting one of those outreaches to
northern Queensland, I received a phone call asking me to serve as an
Elder of the community. ‘An Elder is a leader in the community who
together with a body of Elders exercises a governing role in the
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community’ (Statement of Community Order Document, Section D.3.).
My first response was a sense of awe as I reflected on God’s call in my
life. The second awareness that I had was the sense of responsibility in
leading and caring for this people that God had called into being. The
prophet Jeremiah came to mind and his exclamation to the Lord when
he protested that he was too young. ‘Say not, “I am too young.” To
whomever I send you, you shall go; whatever I command you, you shall
speak’ (Jeremiah 1:7). I was 25 years old at the time, married for three
years with one small daughter. In the days ahead, that scripture gave
me a lot of strength.
In November of 1980 the Emmanuel Community began its most
ambitious missionary outreach. Responding to requests for assistance,
three teams of five people travelled to six south east Asian countries to
conduct leadership and training programmes for the Catholic
charismatic renewal. I led the team which went to West Malaysia and
Indonesia.
For each one of us who participated in these outreaches our lives would
never be the same. Asia and her people had taken deep root in our
hearts and in the coming years God would give some of us many
opportunities to return, to live amongst the people and assist them in
the development of their own covenant communities. Today there are
at least six covenant communities in Malaysia with new groups forming
year after year.
Our outreach to Asia was not just a matter of going to Asia and giving
out. We received more than we could ever hope or imagine. This was
true for Emmanuel as a whole, especially when Asian brothers and
sisters would visit us. In sharing life together, we were changed by
their humility, love and commitment to Christ. Through our contact
with them we became aware of our own poverty.
This experience of our own poverty was to be relived over and over
again as future teams would go to Papua New Guinea and Fiji sharing
life with the people and growing in love and understanding of their
culture and way of life. For Emmanuel, the key to outreach is living the
life.
The people who participated in these outreaches were not experts but
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ordinary people who gave up their own holidays and paid their own
way. What they had to do share was not so much what they had read in
books but what they had experienced in trying to live the Christian life
day by day in the context of a community. These were things that
people could relate to, whether they lived in the highlands of Papua
New Guinea on in the coastal villages of Fiji. Through outreaches like
these the community grew to realise the importance of being faithful to
the challenge of living the Christian life day by day.

A time to die
The first ten years of the community, although facing many challenges,
were rather like when the apostles walked with Jesus and never ceased
to be amazed at what he could do. Then just as the apostles were called
to a baptism of suffering, so were we although I don’t think we really
anticipated what we were about to experience.
Our baptism into Christ encompasses his life, death and resurrection.
All of these elements are important. What is it like for a community to
be baptised into the death of Christ?
For Emmanuel, there was no single event but rather a series of them
which brought about a real sense of dying in the community. At a very
human level, people were tired of living such a committed life year after
year. It was demanding and the cost was high. People struggled with
their commitment and asked the question, ‘Is it worth it?’
At around the same time ecumenical tensions arose as well. We found
ourselves struggling with the same ecclesiological problems that the
wider church was experiencing. Despite our early hopes and many
years of hard work, we had to admit our own limitations and faced the
fact that it was not possible to build the ecumenical community we had
once dreamed about.
Added to this was the breakdown of international relationships
amongst covenant communities resulting in divisiveness and
resentments. The once young and healthy community was suffering
through its own sin and human limitations.
Perhaps the greatest test of trust was to come on 1 February, 1988. We
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had just celebrated Eucharist at our community office when we
received word of an urgent phone call for Brian Smith. No one could
have anticipated his words as he emerged from his office: ‘My daughter
Teresa has passed away.’ The next twenty-four hours would reveal the
truth of Teresa’s brutal rape and murder.
The question on everyone’s lips was how could God allow this to
happen. Like many other people in the community, I had known
Teresa since she was a little girl. She was a real character, full of fun,
life and faith. That evening as Brian and Lorraine Smith were
interviewed on national television, they spoke of their forgiveness for
Teresa’s murderer. As the Emmanuel community attempted to
comfort Brian and Lorraine, so too did they comfort the community by
continuing to speak of forgiveness and the need to surrender to God’s
will.
While Teresa’s life had a wonderful impact on the lives of many, I would
dare to say that her death had a greater impact. There is no doubt that
she was a servant of God in both her life and in her death. As we
trusted in God to raise Teresa, his servant, from death into fulness of
life within him, it somehow gave us all a little more courage to believe
that God would raise Emmanuel from its despair and bring it to new
life.

A time for healing
The resurrection for which we hoped was not immediate but it did
happen. It did not come as a result of good planning or skilled
leadership but purely through the action of the Holy Spirit. Members
of the community were renewed in their commitment. There was a
new enthusiasm to move on. It was a different enthusiasm from that of
the beginning. It was one marked by realism and a desire to give in to
the will of God.
This was especially evident among the young people in the community.
While the community is now clearly Catholic and not ecumenical in its
entity, the heart to work towards Christian unity still remains an
important charism.
A fruit of the difficulties experienced between communities
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internationally has been the development of two international
associations for communities.
The first is the International Brotherhood of Communities (IBOC)
which provides a meeting place for all the different expressions of
covenant communities around the world. It is ecumenical in its
expression and seeks to encourage leaders of communities as they
respond to God’s call.
The second group is the Catholic Fraternity of Charismatic
Communities and Fellowships. Inaugurated in Rome in November
1990, the Catholic Fraternity had very humble beginnings. While
fewer than 40 delegates from 13 communities gathered for the
inaugural meeting, we experienced a conviction that God intended to do
great things from this small beginning. More than 200 covenant
communities from around the world have sought information on
becoming part of the Fraternity. The Emmanuel Community in
Brisbane was not only a founding member of the fraternity but did
much of the preliminary work which culminated in a formal recognition
by Pope John Paul II. This is the first time a canonical approval has
been given by the Vatican to any charismatic group.

Conclusion
As I look back over my years of involvement in the Emmanuel Covenant
Community, some things are clear to me. The contribution of covenant
communities to the life of the church and the world must come out of
brokenness and humility rather than pride or arrogance. The path to
humility is the way of the cross and whether we like it or not, Jesus calls
us to embrace it. ‘Whoever does not take up his cross and follow in my
steps is not fit to be my disciple’ (Matthew 10:38).
We are not people who have it all together, but people who are on a
journey, people who experience the same trails and temptations as
anyone else. Unlike our early years when we thought we were going to
save the whole world, we have come to find that our only boast is the
cross of Christ. The cross is our redemption. As we surrender to the
cross, so too do we dare to hope in the resurrection.
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4 The Spirit in the Church
Adrian Commadeur

Adrian Commadeur comments on charismatic
renewal and Christian communities. This
account of his discoveries, following eight
years as a Redemptorist student, is adapted
from Chapter 4 of his book The Spirit in the
Church.

_______________________________________
each has a sense of belonging,
plays a significant role in the community,
and is accountable to someone else
_______________________________________

The gift of the Holy Spirit, with accompanying charisms, has the
purpose of empowering the Christian to witness to the death and
resurrection of Jesus.
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This has been the experience of many in the charismatic renewal, both
to desire and to be able to share the good news of Jesus Christ within
the Christian community and to the world. While it belongs to the very
nature of the church to proclaim the gospel, I grew up with the notion
that the church was there to keep Catholics fervent, and reach out to the
pagans in Africa or Asia to evangelise them.
Since the coming of the Holy Spirit in a fresh personal Pentecost, the
call to evangelisation has stirred me strongly. At times I have
responded according to my ability.

Life in the Spirit seminars
One of the early leaders of Renewal in the United States, Steve Clark,
developed a series of
teachings in 1971. It was based on early Church practice of introducing
catechumens or serious inquirers into the community of faith.
On the basis of the perceived needs of those seeking the baptism of the
Holy Spirit, the series consists of seven weekly sessions of teachings
and discussions and prayers. Life in the Spirit Seminars have been used
worldwide to bring people from either unbelief to faith, or from belief
to deeper faith and the release of the Holy Spirit.
The seminar is an effective means of spiritual growth through teachings
on basic Christian themes and daily biblical reflections between weekly
sessions. A participant’s book including daily Scripture readings and
prayers is made available to each person. More than one million copies
have been printed.
For the team presenting the Seminar a Team Manual was prepared,
showing in detail the method of conducting the seminar and the
contents of each of the teachings. By 1974 already 100,000 copies were
in use.
The Life in the Spirit Seminar has been, and continues to be, a most
effective way of bringing people into a new and personal relationship
with Jesus Christ by means of the release of the Holy Spirit. It is a
marvellous way of renewing faith, clarifying the basics of doctrine,
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incorporating people into a community of faith and love, and
introducing them to the power and gifts of the Holy Spirit which
enables them to become more effective witnesses to the risen Jesus.
For nonbelievers, especially young people who have not heard the
gospel (even though it may have been presented to them either at
school or in church), it is an introduction to Christianity. For those who
have been lukewarm in faith, or uncertain of their beliefs, it is a
renewal, especially through an introduction to the person of Jesus. To
those who search for a deeper life of faith and prayer, it is a fulfilment
of the heart’s desire. For all, the Life in the Spirit Seminar is a fulfilment
of the promise of Jesus, `You will receive power, when the Holy Spirit
has come upon you’ (Acts 1:8).

Prayer groups
Prayer Groups are a wonderful means of evangelisation and
introducing new people to a fuller life in Christ and the Spirit. There
are approximately 450 Catholic charismatic prayer groups around
Australia. They meet in churches, church halls, meeting rooms, school
rooms, chapels and homes.
They range in numbers from as few as three or four, to around 300.
The average size of the 90 groups in the Melbourne Archdiocese in
1991 was 25 participants. On special occasions like a healing Eucharist,
there can be twice the normal number in attendance. If a conservative
estimate of 20 people per meeting were accepted, then some 10,000
Catholics meet every week in charismatic prayer groups around
Australia. Some 20,000 could be said to be active Australia wide.
While Covenant Communities are the major alternative, prayer
meetings are the normal local expression of the Catholic charismatic
renewal. This means that the prayer meeting should be a significant
place for evangelisation into the local church community.

Renewed parishes
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Across the spectrum of the Church there are now a number of exciting
examples of renewed parishes where people flock to join in worship,
fellowship, Christian formation and service. One of the major tensions
that Catholic Charismatics must resolve is their commitment to their
prayer meetings and to their parishes.
On the one hand, the prayer meeting often provides for warmth of
fellowship, ministry in the power of the Holy Spirit, strength and
conviction in praise and worship, and teaching that is based both on
Scripture and on the spiritual experiences of the speaker. In addition,
there are times of social activities and regional and national
conferences, retreats, seminars and similar `celebrations’.
On the other hand the parish provides for Sunday and weekday
Eucharist, the sacraments such as reconciliation, and pastoral care in
sickness. Parish activities are multifaceted and provide for schooling,
caring, sporting, social and adult education activities. In this way the
different needs of the charismatic parishioner are met.
Ideally both these needs should be met in the parish that is renewed in
the Spirit, in which there is a spiritual vitality that can attract others to
its worship and lifestyle. On the one hand, people are satisfied with a
deeper spiritual journey through the prayer meeting. On the other, the
necessary and the obligatory elements of the faith are satisfied.
Certain principles apply in all parish renewals. It seems that there
needs to be a sovereign
initiative of God and a parish clergy and leadership open to the Holy
Spirit. One of the principal methods seems to be the formation of the
Parish Group (Cell) System, to enable informal formation at a personal
level.
The pastor at St Boniface’s, Fr Michael Eivers, outlines six factors that
are keys to the success of the cell system.
* The cell system must initially be directed by the pastor and continue
to have his support.
* Cells are community related, and reach out to people in the members’
neighbourhoods and work environments.

38

Adrian Commadeur

* Cells are self-multiplying groups.
* The cell system is the parish way of life, not just another program.
* Cells are highly evangelistic, missionary groups.
* Continuous training and motivation of cell leaders is critical (Perini, p.
9).
I hope that in Australia there will soon be parish priests with their
parish teams, who will dare to renew the sacramentalized and
evangelise unbelievers in the power of the Holy Spirit and through the
cell system.

Covenant Communities
One eloquent expression of the inspiration of the Holy Spirit in
charismatic renewal has been the formation of Covenant Communities.
Covenant Community is a group of Christians who have been led by the
Lord to bind themselves to Him and also to one another in the form of
public commitment. Its call is to live a Christian lifestyle, in family and
single life, through openness to the charismatic gifts, worship and
prayer, sharing and teaching, and support for one another (Emmanuel
Covenant Community, Brisbane).
As early as 1971 the first members of prayer groups in the USA felt the
call to bind themselves together in a shared lifestyle. It may have been
relatively easy to do so for students and graduates of the various
universities. They had both the idealism and the freedom to commit
themselves to one another, without such other commitments as family
or mortgages.
Some of the earliest communities were True House, led by Joe Byrne,
and People of Praise, led by Kevin and Dorothy Ranaghan and Paul de
Celles, in South Bend, Indiana, near the University of Notre Dame, and
the Word of God, led by Ralph Martin and Steve Clark and others, in
Ann Arbor, Michigan, around the University of Michigan.
On visiting them in 1973 I was impressed by the strength of numbers
and commitment to the cause of renewal of the Church through a
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return to the lifestyle of the early Christians. Even within each
community there seemed different levels of commitment. Many lived in
households and some shared their goods and possessions, including
their socks!

Australian communities
A number of Covenant Communities have developed within the
charismatic scene in Australia. They range up and down in numbers
and influence. If some have a lower profile they still have qualities
shared by most other communities. There are also signs of new or
renewed religious communities which give rise to hope for new
sparkling life and ministry of the Church in Australia.
The Brisbane based Emmanuel Covenant Community was formed in
1975, with four men and their families responding to the call to bind
themselves together in Community. First members and leaders of the
Community were Brian Smith and John Carroll, with their wives,
Lorraine and Penny, and their families. As early as 1976 Emmanuel
became affiliated with other communities, notably in the United States,
and later to others around the world in an International Brotherhood of
Communities (IBOC), and in The Catholic Fraternity of Charismatic
Covenant Communities and Fellowships (1990).
Associated with Emmanuel in Australia are a number of Communities
that have been helped by them in their establishment. These include
Bethel in Perth, Hepzibah in Canberra, Melbourne and Adelaide, and
Disciples of Jesus in Sydney and Melbourne. Other communities include
many small groups of people who have committed themselves to the
Lord and to one another, but have not grown in strength or numbers.
Although the membership of most Communities includes a majority of
Catholics, a number of Communities could be said to be ecumenical
such as Servants of Jesus in Sydney.
Membership of Catholics, Anglicans, Protestants and perhaps some
Pentecostals requires sensitive leadership and acceptable common
activities. Within ecumenical Communities, Catholic fraternities have at
times been structured, to enable a specifically Catholic identity to be
expressed, especially in the liturgical life of the Community.
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Communities commit themselves to be of service in the Church and to
the world. At times they do outstanding work either through large
organised groups such as the National Evangelisation Team (NET) or
through small teams of evangelists who travel within or outside of
Australia to preach the gospel. Many Communities have developed a
specific ministry such as to the poor, for unmarried mothers, or visiting
the lonely.

Charismatic community lifestyle
Most of the Communities share a basic lifestyle which is expressed in
certain practical ways. Membership of the community is demonstrated
by participation in:
* general community gatherings.
* smaller groupings for discussion, sharing, and support.
* a Christian formation program for family and single life.
* informal gatherings for social activities.
* teaching and evangelistic outreaches according to the opportunities
offered or initiated.
* leadership exercised by a group of elders, the number of which is
determined by the needs and size of the community and supported
materially and financially by the members.
* members seek to live in close geographical proximity for easier
fellowship and support.
* traditional Eucharistic and liturgical prayer.
Communities are making a significant contribution to the renewal of
the spiritual life of the
church. They promote a commitment to the Lord Jesus Christ and a
mutual love of members of the community. Extensive teaching
programs and pastoral oversight have strengthened the life of faith and
sharing among their members. Numerical strength and the pooling of
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resources have been made possible. This has enabled leaders to be
constantly in touch with leaders worldwide and so have maintained
bonds and standards of renewed community life.

Fraternity of Covenant Communities
On 30 November 1990, a significant event occurred in Rome. On that
date the Pontifical Council for the Laity promulgated the decree which
inaugurated the Catholic Fraternity of Covenant Communities and
Fellowships. The decree noted that Covenant Communities from
Australia, Canada, France, Malaysia, New Zealand and the United States
were ‘motivated by the desire both to assure greater dialogue and
collaboration among themselves and to deepen their communion with
the Successor of Peter as an essential element of their Catholic identity.’
The decree recognised the Fraternity as a Private Association of the
Christian Faithful within the Catholic Church. It expressed the hope
that this recognition would consolidate and promote the Catholic
expression of the charismatic movement, might increase its spiritual
fruits and encourage intensified apostolic activity in the work of
evangelisation.
At the inauguration, Brian Smith from Brisbane, was elected President
of the Executive of the Fraternity. He noted that the declaration was the
most significant event in the history of the charismatic renewal since
the 1975 Holy Year international conference and the acknowledgment
it received from Pope Paul VI at that time. He said, ‘It is the first time
that the Renewal has had formal, canonical recognition by the Vatican.’

Communities of life and service
A further expression of the charismatic renewal has emerged in the
church. Groups of committed people have established themselves as
communities of life and service. These include the establishment of
houses of prayer, teams of service, or new religious houses or
communities of lay people married or single with a focus on such
ministry as street kids or contemplative prayer. Localised and adapted
to cultural and religious circumstances, these communities add greatly,
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but often unobtrusively, to the life of the church at large. All of them
would consider themselves to be part of the main stream at the heart of
the church.
One of these communities of life and service is the Holy Spirit of
Freedom Community. Frank and Lu Feain lead this community with
three houses in Melbourne and Perth, have a circle of collaborating
tertiaries to support them financially, materially and spiritually and
work for homeless `street kids’. This community brings the love of God
to drug users and victims of domestic abuse, through `friendship
evangelism.’
Another group is the House of Prayer at beautiful Carcoar, NSW,
conducted by Helen and Neville Bowers and serving both the
charismatic renewal and the local diocese. The ministry includes the
provision of retreats, seminars and days of prayer.
Another significant development over recent years is the number of
Schools of Evangelisation. Young people especially, receive formation
in mature Christian living, and practical training in the skills of sharing
the gospel with others.

The church exists to evangelise
All of the expressions of Catholic charismatic renewal demonstrate the
creative activity and
ministry of the Holy Spirit. While some may judge one form or lifestyle
or expression superior to another, all expressions of charismatic
renewal aim to assist in the growth of personal holiness and to serve
the church and world with the proclamation of the gospel.
In conclusion, the experience of successful prayer groups and
communities shows that a dynamic lifestyle where each has a sense of
belonging, plays a significant role in the community, and is accountable
to someone else best attracts new believers, and keeps them as
effective members of the church community.
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5 House Churches
Ian Freestone
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Out of a desire to see a fuller expression of Christian community in the
church and out of a passion to see unbelievers come to Christ and
become part of his church, several of us began a network of house
churches.
We often refer to them as neighbourhood churches, firstly, because not
all of them meet in homes and secondly, because we are wanting to
encourage each house church to have a neighbourhood vision for
outreach.
God spoke prophetically to us at that time saying, ‘You don’t grow a
church from the outside in but from the inside out. The house church
is the basis for growth and the key to growth is faith.’
That was in 1990. It has been a difficult road at times since then and
we still have a real sense that we are on a journey. We join with many
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in believing that revival in this nation is imminent, if not upon us, and
what is needed are structures that can cope with an influx of new
Christians. The establishing of house churches provides one means for
us to ride on what the Lord is wanting to do.

Why House Churches?
There is a growing realisation that our present church structures are
inadequate to meet the demands of a changing society. It is doubtful
whether they are flexible enough to cope with a major outpouring of
the Spirit of God. Ralph Neighbour, a pioneer and proponent of cell
group churches, has called for a ‘second Reformation’. He suggests
that present church structures are woefully inadequate: It is sad, but
true: the church structure we have duplicated over and over in this
century is shockingly inefficient! The buildings are empty for most of
the week. The members aren’t equipped to minister to hurting people.
Everything centres on activities within the church buildings’
(1990:14).Unless we are prepared to critically examine the structures
in the church, we will continue to be inhibited in our God-given
mission: to be Christian community in such a way that we might ‘know
Christ and make him known.’
John Smith recognises our failure in the Australian Church to reach
ordinary people for Jesus: ‘To the average Australian, the church
always has been, and still is, a foreign culture. Nor has there been
sufficient attempt to change that image…The church is a subculture
from abroad: it still has a distinctly colonial air about it. … If we are
ever going to communicate to the majority of Australian people, we will
have to make some savage changes to our church agenda’
(1988:214-215).
What we need therefore in the church are bridge builders: people
willing to work towards new models of church life and ministry (Kaldor
1988:23). The church in the house is one of those bridges. Yet it is
more than a bridge. In our opinion it is the most appropriate context
for the expression of Christian community. We share Robert Bank’s
belief that ‘on biblical and contemporary grounds the Home Church is
fundamental to any quest for renewal’ (1986:39).
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The problem with our present church structures is that we have
developed what Howard Snyder calls an edifice complex. He suggests
that we have patterned the organisation of the church on the temple
model. We have confused the building the church meets in as the
church itself instead of seeing the church as the people of God. In a
powerful critique of present day church buildings, Snyder points out
that our church buildings are a witness to our immobility, our
inflexibility, our lack of fellowship, our pride and our class divisions
(1975:69-73).
Ross Paterson makes some provoking comments concerning Chinese
House churches: ‘Churches which lost their buildings and their
corporate life (after the cultural revolution) became centred around
and rooted in the family, as meetings had to be held in homes… This
lack of structure has proved of enormous benefit to the church in China’
(1989:195).
Many have sought to introduce small groups within churches to
address our crisis in the West but, as David Prior states, there is
‘disillusionment with the widespread proliferation of such groups.’ He
adds, ‘This is in no sense to decry the real benefits which individuals
have undoubtedly received as members of prayer groups, Bible-study
groups, etc., it is simply to underline their inadequacy in terms of
discovering what a local church is intended by God to become’
(1983:9).
Robert Banks, as part of his argument to say the same, quotes C. M.
Olsen: Although small groups have been utilised as a church renewal
scheme, they have rarely been legitimised as a full expression of the
church. They have been conceived as an adjunct for the personal
growth of the participants… Meanwhile the ‘real’ church gathers in the
sanctuary at eleven every Sunday… the small group is relegated to
serving as a means to a larger end… In this role it cannot become
anything more than a halfway house’ (1986:15).
Theologically, church buildings can be no more than convenient places
for God’s people to meet in larger numbers. We talk about church as
something we ‘go to’ for an hour or two once a week. We say that it is
important to ‘go to church’ to fellowship with God’s people. But often
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the nature of the church service and the way things are structured
actually work against the kind of ‘koinonia’ the Bible speaks about. As
Snyder insists, ‘Church buildings are not made for fellowship… homes
are. And it was in homes that early Christians met to worship’
(1975:71).
According to the New Testament, the most common place for ‘church’
was in the home. Kevin Giles makes clear the point that you can only
begin to unravel the workings of early church leadership when you
understand that the background to the epistles is church in a house
setting (1988).
It seems that the temple courts provided the believers with a place for
large-scale public witness while the needed community life could be
developed through the home: ’Every day they continued to meet in the
temple courts. They broke bread in their homes and ate together with
glad and sincere hearts’ (Acts 2:46).
The church in the house was not an extension of the real thing, an
appendage to what we would know as a formal Sunday gathering. Nor
was it a deliberate ‘church growth strategy’ of the apostles to fulfil the
need for fellowship and encouragement outside the main body of the
church. The church in the house WAS the church!
They did all of what we try to do inside our church buildings (and
more) and with much greater effectiveness. As others have noted, the
absence of church buildings was not a hindrance to the rapid expansion
of the church; instead, in comparison to the situation after AD 200, it
seemed a positive help.
There are numerous people in the New Testament, both men and
women, who are said to have held church meetings in their homes.
Among them were Priscilla and Aquilla, Gaius, Nympha, and Philemon.
The concept of the church in the house is not a new one. Throughout
the history of the Christian church there is evidence of God’s people
meeting in homes for church. Over many years and in many different
lands God has been calling his church home. This is illustrated in
recent days in the Basic Christian Communities in Central America, the
revival taking place in Communist China, the growth of ICTHUS
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fellowship in London, and Faith Community Baptist Church in
Singapore, as weas the number of independent house churches that
have begun worldwide.
How the Lord is leading us.
* Within the house church everything happens. It is the church! Bible
teaching, fellowship, worship, breaking of bread, exercising of gifts,
collection of money for God’s work, pastoral care, and reaching out into
the community all take place through the ministry of the house church.
* House churches are not seen as an extra on top of the real thing, that
is, church on Sunday. On the contrary, the house church is the church;
the nucleus of the church’s life and ministry.
* They are networked together in a ‘pastorate system.’ The house
church is the church, but the house churches also meet together at
times for a Celebration Service in a rented hall. This is not to try to ‘do
church’ but to simply celebrate in all that God is doing through his
church. These celebrations happen in districts at least once a month
and then every few months the districts join for a combined
celebration. These gatherings of praise and worship are helpful to
remind the neighbourhood church member that he or she is part of a
wider community of God’s people. This provides both for the intimacy
in a home-church context as well as a regular opportunity for a
combined celebration.
* Each is led by an unpaid pastor. These pastors meet regularly with
the pastorate leaders for training and encouragement.
* The members of a house church comprise the total family. All age
involvement is encouraged.
* It is a commitment beyond the two hours spent together. House
church members are involved in interacting meaningfully outside the
meeting time.
* Retreat centres are used so that 2 or 3 house churches can go away
together. These are times of refreshment, restoration, empowering
and equipping.
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* All the house churches are urged to reproduce another house church
thus avoiding the tendency to just get bigger and become just another
independent church.
* There is an emphasis on creative ministries in the house church and in
celebration services. This has led to the writing of many home-grown
community worship songs that have been recorded.
The development of House churches is a strategy God is giving to grow
the church from the ‘inside out’. We believe that if the basic unit of the
Christian community became the church in the home, then many could
be reached with the Good News of Jesus.
Notwithstanding the above, house churches are not to be established
merely as evangelistic ventures. The house church system is not
simply a program or a technique to win the unconverted. The
emphasis is to build biblical Christian community that leads to a
powerful witness to Jesus in the neighbourhood area. House churches
are begun to enable the Body of Christ to be the body of Christ. They
are set up to ‘be the church’ in the place in which they are planted.
This new wineskin of house churches that the Lord was revealing to us
did not arrive in a spiritual vacuum but in the context of a community
which had been on a journey of renewal. This should be a warning to
any group which thinks they can simply transport the house church
vision into their own context without being mindful of the necessity for
spiritual renewal as the foundation for real growth.
A house church whose members have not tasted of the new wine may
have new structures but little spiritual life. The journey of renewal will
be critical for any group desiring both new wine and new wineskins.
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Revival articles by Geoff Waugh
See also renewaljournal.com and
renewaljournal.wordpress.com

Revival Fire (Issue 1: Revival)
Astounding Church Growth (Issue 2: Church Growth)
Revival Worship (Issue 6: Worship)
Renewal Ministry (Issue 7: Blessing)
Spirit Impacts in Revival (Issue 13: Ministry)
Revivals into 2000 (Issue 14: Anointing)
New Wineskins to Develop Ministry (Issue 15: Wineskins)
Vision for Ministry (Issue 16: Vision)
Community Transformation (Issue 20: Life)
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6 Church in the Home
Spencer Colliver

Spencer Colliver, a former elder and coordinator
of home groups in the O’Connor Uniting Church,
Canberra, and Co-ordinator of networks of home
churches wrote extensively about house churches.

_____________________________________
In this environment all the people of God
will be released into the fullness of the Spirit.
______________________________________

A group of enthusiastic young married couples had been engaged in an
intensive coffee house outreach ministry to other young people. They
were jaded and disillusioned by the lack of encouragement they
received from the churches to which they belonged.
I was invited to lead them in a caring and sharing group. At the end of
six months of weekly meetings and other activities the bitterness had
largely disappeared, but by this time all of them had stopped attending
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their respective churches. They invited me to work with them
indefinitely. For nearly three years the weekly meeting was ‘church in
the home’ for them. It built and strengthened their faith until most of
them moved away from the city to other places where they became
active in other groups or churches. That experience of home church
had strengthened their faith in Christ and his church.
The house church or church in the home is neither new nor
revolutionary. Wherever the people of God have been genuinely open
to the Holy Spirit their lives have often found their most potent
expression in small groups.
The early church had its essential life in homes. Their intimate
experience of being the people of God was in households. There they
‘devoted themselves to the apostles’ teaching and fellowship, to the
breaking of bread and the prayers’ (Acts 2:42). In his letters to the
churches Paul refers several times to the church which meets in the
house. Early church history confirms that the most common meeting
place for Christians was in the ordinary domestic setting of a house.
Going to church in the first and second centuries meant going to
someone’s home.
A small group
There are powerful biblical, historical and sociological reasons for
contending that the life of the Christian disciple is more completely
expressed and fulfilled in a small group in an informal domestic setting
than in a large assembly and hall.
Jesus’ final command was to love one another (John 13:3435) and his
final commission was to go and make disciples (Matthew 28:1820). We
may proclaim the gospel to thousands but we make disciples in small
groups in the furnace of daily living. We can only truly love one
another in the context of an understanding, sharing relationship.
The strength and influence of the revival under John Wesley and George
Whitefield was
conserved and focused through the class meetings of twelve which
Wesley organised. David Prior (1983:40) notes, ‘By 1742 in Bristol (i.e.
four years after his Aldersgate Street experience of assurance of
salvation through trusting Christ) there were 1,100 people divided into
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classes of 12 each, each with a leader. … Class members began “to bear
one another’s burdens” and naturally to “care for one another.”‘
The class meeting has been described as the keystone of the entire
Methodist edifice. Wesley expressed a personal need for a small group
with whom he could unburden himself without reserve. No circuit, he
said, ever did or ever will flourish unless there are small groups in the
large ‘society’. In later years, Wesley would not accept an invitation to
conduct an evangelistic program unless house groups were already
established to which new converts could be directed and nurtured.
The current move of the people of God into small groups and
communities is widespread from the United Kingdom to South Africa to
the grassroots communities of South America, from Zimbabwe and
Uganda to China, Singapore and Korea. Wherever the Bible has been
taken seriously and the Spirit poured out people have more frequently
found their essential life with a small group of other Christians.
The large congregational meeting is the place for public worship,
declaration and teaching. It is instructive to note that the people of
Israel were taught the law in their families (Deuteronomy 6) and the
expression of their corporate unity as the people of God was when they
went up to Jerusalem four times a year for celebration and festival.
If we were to take seriously the model which Jesus gave us we would be
concerned with forming groups of 1215. In order to obey his command
to make disciples there needs to be a grouping or social context which
stimulates personal awareness and understanding of one another and
gives opportunity to observe closely the behaviour, the attitudes, and
the feelings of one another. Jesus called the twelve to be with him.
They walked, ate, slept and kicked the dust of Galilee together. In the
discipling of a small group he modelled intimacy and fellowship.
Within that group of twelve Jesus had three who were even more
intimately related with him. He took them with him on special
occasions such as at the Transfiguration and the raising of Jairus’
daughter. Jesus made small forever beautiful when he said that ‘where
two or three are gathered in my name, I am there among them’
(Matthew 18:20).
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When we review the biblical statements about our relationship with
one another and reflect upon what has been termed mutual ministry it
is difficult, if not impossible, to see how we can respond genuinely to
these Scriptures except in a small, continuous, ongoing, intimately
related group.
Jesus’ command to love one another is emphasised again and again in
the epistles. In fact is was this quality of life which caused others to
recognise the Christians as Jesus’ disciples. ‘To be Jesus’ in love and
compassion is the greatest witness. In order to do that you have to be
close to people.

A shared life
We are called to a shared life. Loving cannot be at a distance or in
personal remoteness. Nor can it be expressed only to God in our times
of worship and meditation ‘for those who do not love a brother or sister
whom they have seen, cannot love God whom they have not seen. The
commandment we have from him is this: those who love God must love
their brothers and sisters also’ (1 John 4:19b20).
What does it mean to love and to share? And what are the impediments
to the shared life? God cares about the way we treat each other because
we are members of his family. The vertical relationship with God is
given flesh and blood in our horizontal relationships with one another.
The expression ‘one another’ and similar terms are keys to the shared
life. The Scriptures in which they are found give substance to the
attitudes and behaviour which express love. They detail love in action.
They deliver us from the sentimentality, lust and triviality of today’s
use of ‘love’. It involves reciprocal relationships.
There are some 18 categories involving ‘one another’ in the New
Testament. Love one another is most common; it occurs 12 times.
Many other categories are familiar: accept/welcome (Romans 15:7),
comfort/instruct (Romans 15:14), forbear/bearing with (Ephesians
4:2), live in harmony/have unity of spirit (1 Peter 3:8), confess sins to
and pray for (James 5:16), submit to/be subject to (Ephesians 5:21), be
kind, tender hearted and forgiving (Ephesians 4:32), serve/become
slaves (Galatians 5:13), practice hospitality/be hospitable (1 Peter 4:9).
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These and many similar expressions show how ‘the whole body, joined
and knit together by every ligament with which it is equipped, as each
part is working properly, promotes the body’s growth in building itself
up in love’ (Ephesians 4:16). Our task, under the Holy Spirit, is to build
up each other.
Paul was convinced that the Christians in Rome were so complete in
knowledge that they were ‘able to instruct one another’ (Romans
15:14). We must conclude that building one another up is too
important a task to be left to the leaders. It is not the exclusive task of
apostles, prophets, evangelists, pastors and teachers to build up the
body of Christ. They need to train and equip God’s people to do the
building.
It is one thing to be a pastor; it is a more demanding but more
productive task to train another to be a pastor. I may be only a ‘one
talent’ person as a pastor but I would expect that a five talent pastor
would show me how not to bury my one talent but use it for my Master.
The charismatic renewal has enabled many people to enter into mutual
trust and share in a more open, vulnerable and accountable way. Yet
the rich results of renewal found in deep personal sharing are still rare.
What causes this plateau of involvement with one another?
Obviously there are personal reasons why leaders and people do not
wish to share. We are afraid that confidences will not be respected. We
are conditioned to hide our deepest feelings and cover up our negative
attitudes, to put on a mask and keep up appearances at all costs. Some
of us will not share with others because we are afraid that when others
know us as we know ourselves they will not like or accept us. Some
have an understandable fear of falling under the influence of people
who will exercise power or control over their lives.
Churches emphasise the individual and personal character of salvation
which then is worked out mainly in a private devotional life. This
provides opportunity for discord and disunity with a fear about the
consequences of a shared life. We may agree in doctrine but never
share at the deeper levels of attitude and feelings.
Structural impediments built up over decades of church tradition and
organisation inhibit the growth of sharing, loving relationships. Church
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life inhibits intimacy and community. The principal hindrance to the
shared life is the big weekly meeting on a Sunday; it hinders if that is
the primary expectation for the gathering of the people of God. Sharing
of life is minimal and many want it that way; but others come with a
desire to be open to one another and with a burden they long to share.
The structure of the meeting does not allow for that.
There is nothing intrinsically wrong with the large gathering for
teaching, public declaration and worship, but it is not the context or
framework within which love and sharing can grow no matter how
much people desire it. That happens in the structure of the small
group.
If I am to achieve a life style and Christian behaviour consistent with
the New Testament I have to be placed in a situation where I can share
to the point where I can understand others, and they me. I need also to
be held accountable for my Christian growth by brothers and sisters
who hold me precious in the sight of the Lord Jesus. In such a group
there is time and space for everyone to minister to one another and so
fulfil the priesthood of all believers (1 Peter 2:9) without depending on
a ‘chief priest’.

A multi-gifted ministry
Being in a small group does not guarantee that automatically the
quality of life will reflect the New Testament. Some groups may come
under the domination of leadership either from the central church staff
or from a controlling person. The small group can also become a
microcosm of the large gathering with people only minimally involved.
This was the case in Bible study groups where we sat and listened with
only minimal interaction, usually at impersonal levels.
Leadership is essential, of course, but that of the servant who seeks to
release everyone in the group into the practice of their gifts the
charisms which the Holy Spirit is waiting to bestow. The renewal has
opened the possibility of the gifts of the Spirit for all, not only for those
trained and ordained. Making disciples involves bringing all the people
of God into an understanding and practice of their gifts.
John Howard Yoder (1987:18) traces the movement of the ‘multiministry’ of the early church to the ‘mono-ministry’ of later times. He
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writes of the ‘slower, more complex tasks of evoking, nurturing and
coordinating those gifts.’ Each of those verbs has a crucial process
surrounding it and few groups have come to grips with these essentials
of making disciples.
Ernst Kasemann (1964:70) elaborates this further noting that ‘the
multiplicity of charismata are constitutive of the body of Christ, “the
body consists not of one body but of many.” … This multiplicity does not
cause the body to disintegrate but makes its true unity possible. … The
church cannot find her order in uniformity or rationalisation. Neither
must she give so much prominence to individuals among her members
that others are overshadowed and condemned to passivity.’
Churches in renewal often shift the modelling of the exercise of gifts
from the pulpit to the platform. The ‘healing line’ in which a few people
exercise the gifts of the Spirit has not encouraged the full release of all
to minister. A manifest personal gifting together with ordination
creates a sense of awe and the feeling that ordinary people can never
make it.
When a congregational setting is the principle place of ministry it is
difficult for people to understand how to go about, for example, praying
for healing at work or in the neighbourhood. In teaching the disciples
Jesus modelled healing and deliverance right where people were, on the
street, in the market place, out in the country, as well as in synagogues.
John Wimber has emphasised, ‘If your church is too large to
accommodate this type of learning you probably need to break it down
into smaller units for equipping’ (1986:13). Wimber goes on to say that
his first experience in exercising all the gifts of the Spirit occurred in a
small group. The small unit, however, is not only for equipping but also
for ongoing practice.
That ongoing practice or continuous and full exercise of the Spirit’s gifts
leads into a consideration of the difference between home groups
functioning as supplementary to the congregational meeting and house
or home churches which operate as independent units but which may
come together for celebration.
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A multi-church ministry
Home churches opt to move in the direction of multi-church rather than
mega-church. This is the case in a number of places in Australia and in
England.
The home group has been an important addition to the life of many
churches in renewal. It offers opportunity for the personal nurture,
caring and sharing of the members of a congregation which is not
possible during the Sunday morning service. The meeting, usually for
two hours during a week night and usually excluding children, includes
worship, sharing of personal needs, prayer for one another, study of
Bible passages often set by the minister, and discussion. From time to
time groups organise events aiming to touch non-Christians, but
primarily the groups are for the support of members.
The home church, however, takes full responsibility for its life.
Everything that you would expect to happen in church happens in the
church in the home. The implications of this kind of church in terms of
church order, leadership, membership, adherence to core doctrines,
times of meetings, accountability, management of monies, and training
of members are all matters which are beyond the scope of this chapter.
In personal contact and review of house churches in the United
Kingdom and participation in Australian home groups for 15 years and
latterly in a home church, I note the following.
1. There is in the home church an intention and vision to be the church.
The vision may not always be well articulated because it is constantly
unfolding, but there is a strong commitment and responsibility for its
realisation. In many respects it is a church planting exercise with all
the uncertainty and tentativeness associated with such a project.
People coming out of a church focused primarily on maintaining its life
are not prepared to handle all the questions which arise. However,
once they are free of a set tradition and structure there is all the
freshness and vitality of a first generation experience. This freshness in
the Spirit is maintained in several ways as listed here.
2. There is an intention to foster the full participation of all members in
the release of the gifts of the Spirit. The gifts and the anointing of the
Spirit are granted as the Spirit determines (1 Corinthians 12:79). They
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are given to people to serve the body, not just for the realisation of their
ministry (1 Peter 4:1011; Ephesians 4:716). Within a framework of
orderliness everyone or as many as possible contribute to the
expression of life in the Spirit in the body (1 Corinthians 14:2633;
Ephesians 5:1521; Hebrews 10:2425). In the discipling of people there
is encouragement to overcome fear and cultural reticence to enable
them to express what God is doing in and for them. Everyone then
shares the encouragement; no one is left out.
3. The outward expression of the body and inner growth flows over in
service to the immediate community.
The home church is
neighbourhood based. David Prior (1983:89102) explores the
importance of listening for the ‘pain’ of the neighbourhood and the
need to be Jesus in that situation and do the works of the Father. The
house churches of Brighton Circuit, Brighton, England, make
themselves available to the street in which they are located. They seek
to be servants in meeting whatever needs are there. This may be the
hardest place to express Christian care and to demonstrate the good
news. Those helped and healed share the good news in their locality as
did the demoniac of Gadara (Mark 5:1820).
4. Each home church seeks to reproduce itself in one to two years; to
grow and divide. When growth occurs new issues emerge. Discipleship
and Christian foundation courses are developed and people trained to
conduct them. New leadership is grown for the new groups and for
their overall direction; the pain of separation dealt with. This church
planting life style creates an impetus to growth in personal and group
life constantly refreshing life in the Spirit. When we remember that
over 70% of Australians acknowledge there is a God but over 80% do
not have any Christian commitment we see a world outside of our
comfortable group life to be won for Jesus.
5. Full use is made of people with theological training and other
expertise as resource people and facilitators. Members who have
special gifting are given opportunity to receive further training in order
to equip others for the work of the kingdom. Some home church
clusters, as indeed some denominational churches, establish their own
Bible schools and courses to encourage all their members to be
biblically literate. When members show they have particular capacity
for, say, counselling they are given opportunity and financial help to
undertake any courses available. The aim is not only to enable all
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people to exercise their gifts responsibly but to develop them so that
the body is effective in its work and ministry.
6. As home churches grow in number some kind of service and
resource centre may be necessary. In one United Kingdom situation 30
house churches are linked together with 600 people who gather for
celebration and public outreach in halls and community facilities. The
administrative and resource centre is in a shop front in the main
commercial area. All the house churches acknowledge the leadership of
the total enterprise but this commitment is given by covenant; it is not
mandatory. Authority to act flows from the groups. This kind of
structure, rather than imposed uniformity, is more likely to lead to
unity.
7. Essentially the home church is based on a ‘tent making’ model so
that financial resources are freed primarily to build living stones,
support ministries in needy areas and developing countries, provide
some support for part time ministries and mission, and to keep
expenses for salaries and buildings to a minimum, in contrast to most
churches which pour their financial resources into buildings and full
time salaries.
8. In keeping with the unity of the Spirit home churches seek to foster
relationships with other Christian groups and churches. In no way does
the home church become separatist in character though it will be
independent in function in order to stimulate full involvement of all
members. There is an aggregation of Christian presence in the
community which grows from neighbourhood to suburb to district to
region to nation, gathering in streams of different kinds to the swelling
river of witness.
A way ahead
In terms of church history it may be said that all of this has been tried
before and fallen into decay. Perhaps so, but at the birth of groups and
churches in those earlier days and for a considerable time afterward
such movements served their generation in the onward sweep of the
kingdom of God.
Such groups always emerged in times of renewal or persecution, often
challenging the status quo. If they eventually atrophied and died this is
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no reason why in a new generation these ideas cannot be reworked. To
merely retain a present tradition which is no longer relevant to the
challenge of this day is most inhibiting. We constantly encourage
people to take the step of faith. Failure is not the end of the story, nor
ever will be in the kingdom of God.
The renewal of the people of God calls for full participation to go on to
adulthood. To keep people sitting in hundreds facing in one direction,
going through the same procedures, listening to the same person over
years, keeps them in childhood and resists the Spirit of God who is
calling all to freedom, service and servanthood.
Finally, what if the worst were to happen in Australia as has happened
repeatedly both in the past and in the present, and the church were
persecuted and had to go underground? How would we prepare and
equip the people of God? Or more optimistically, if we see a mighty
outpouring of the Spirit of God on this land, would we be ready to
gather and conserve the harvest? Either way, given a five year
opportunity to prepare the army of God, how would it be done now?
While we speak with awe of mega-churches where thousands gather,
we should remember that the cell group has always been the energising
element in any successful mass movement. The historian Herbert
Butterfield says, the strongest organisational unit in the world’s history
would appear to be that which we call a cell; for it is a remorseless selfmultiplier; it is exceptionally difficult to destroy, it can preserve its
intensity of local life while vast organisations quickly wither when they
are weakened at the centre; it can defy the power of governments; and
it is the appropriate lever for prising open any status quo.
Whether we take early Christianity or sixteenth century Calvinism …
this seems the appointed way by which a mere handful of people may
open up a new chapter in the history of civilisation’ (Banks
1986:233234).
The experience of house churches in China is a graphic illustration of
this principle. What may have served us well in a stable society will
not stand the test of an increasingly destabilised and uncertain future.
The home church will not be an ancillary unit to the congregation but
its basic foundation. In this environment all the people of God, not just
a few, will be released into the fullness of the Spirit.

63

Renewal Journal 3: Community

References
David Prior (1983) The Church in the Home.
Pickering.

London: Marshall

Ernst Kasemann (1964) Essays on New Testament Themes: Ministry and
Community. S. C. M. Press.
Robert & Julia Banks (1986) The Home Church: Regrouping the People of
God for Community and Mission. Sydney: Albatross.
John Wimber (1986) ‘Releasing Lay People’, First Fruits Magazine,
Anaheim: Vineyard.
John Howard Yoder (1987) The Fulness of Christ: Paul’s Vision of
Universal Ministry. Illinois: Brethren Press.
_____________________________________________________________
© Renewal Journal 3: Community,1994, 2011

64

7 The Home Church
Colin Warren

The Rev. Dr Colin Warren wrote as the
Uniting Church minister at Rangeville,
Toowoomba and Founding Director of
This article is
Freedom Life Ministries.
adapted from his doctoral dissertation with
Fuller Theological Seminary.

Main line churches in Australia reach mainly the middle class. We
need to recognise there cannot be a dogmatic ordering of the church
with respect to forms of worship, language used, and leadership style, if
we are going to minister meaningfully to the poor, the rich, and all
between. A homogeneous target population must be determined, and
different methods of presentation used to meet the needs of each
group.
Unity, not uniformity
The particular homogeneous group we are reaching consists mostly of
well educated people. When people come from other social levels, they
are welcomed warmly. A few remain; mostly they drop away. We
despair for allowing this to happen, but I see it as axiomatic that this
should occur, unless we analyse why it is happening and do something
constructive to alter the situation.
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It does not matter how much those from a different homogeneous
group are welcomed, they will feel that they are square pegs in round
holes. They have different types of conversation, different interests,
speak differently, watch different TV programmes, and the children
relate differently to their parents. To reach different homogeneous
groups, we must develop a diversity of approaches, recognizing
different needs in the areas of fellowship, preaching, and concentration
span, and tailor our approach to meet the need.
It is quite reasonable for the leader of a highly educated or mentally
alert group to lead from behind, using inductive methodology, but a
group that does not have the same mental capacity will prefer to be
with one who leads them more directly. Similarly, when counselling
the first group, non-directive methods could be used more successfully
than with the second group, who frequently would be helped more by a
directive counsellor.
All of this indicates the need for diversity of approaches, and the need
to recognize that to have unity in the church, we do not need
uniformity.
Yet, denominations geared to a parish system often prohibit planting
unique styles of churches if it infringes on another parish’s boundary.
We need a radical change that permits forward looking parishes to
exercise vision that allows for obedience to the commission that Christ
gave to the church.
We are organizationally geared to a maintenance ministry, not a growth
ministry. This means that our churches try to encompass different
homogeneous groups within the one congregation and then feel despair
when they cannot hold them.

New Testament pattern
Is there a way through this dilemma without causing division? I believe
there is. It lies in the concept of the home church that was so
successful in the apostolic days. Historical research indicates the
probability that as the Jewish synagogue was a gathering together of a
group around the Torah, so originally there was a gathering of house
churches around the synagogue, with persons to have oversight of
these house churches.
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In the New Testament, oikia and oikos are virtually used synonomously,
and have the same range of meanings as in secular Greek, and the
Septuagint. The most frequent use is in:
a. The literal sense of house (Matthew 2:11; Mark 7:30).
b. The metaphorical sense of family, household, or family of God
(Matthew 13:57; John 4:53; 1 Corinthians 1:16; 2 Timothy 1:16).
In the primitive Christian community, the family of God concept can be
seen as a strong possibility in the house churches that were established,
where the family of God was seen to include slaves and other workers
who belonged to a Christian household and formed the nucleus
congregation of a house church, where the house was the meeting place
(Acts 11:14, 15, 16, 31, 34; 18:8; 1 Corinthians 1:16).
It is important to recognize that it was a missionary situation, and the
establishment of house churches was of great significance for the
spread of the gospel. The early church took over the natural order of
life of the community.
In a similar way, churches today in our secular society are in a
missionary situation. The crucial thing is to spread the gospel. There
has to be an organizational structure for the church, but that structure
must be subservient to the spreading of the gospel. Pragmatic needs
require that the church will always be living in the paradoxical situation
where it is an anti-organizational organization. Its structures must not
hinder people from being brought into the Kingdom of God.
Circumstances alter cases. The message of the church has not and will
not change, but the way we package that message must change to meet
the existential situation. In Australia, we seem to have reversed this
process. We have changed the message to accommodate the beliefs of
our society, and have considered to be suspect anyone who seeks to
change the status quo with respect to the method of presentation.

People groups
Church Growth studies show that there are homogeneous people
groups in any society. Churches have frequently disregarded this
reality, which at first glance appears to run counter to the scriptural
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teaching that in Christ we are one (Galatians 3:28).
The homogeneous unit principle does not deny this, but recognizes that
within this oneness, there is also diversity due to many factors which
can inhibit close and lasting intimate relationships. A series of home
churches can be commenced by a mother church which caters for
specific groupings of people who always feel that they are on the fringe
of the normal grouping for that particular location.
An example could be where evangelism wins young people who have
been involved in the alternate life scene and have experienced the drug,
occult, permissive sex culture. Parents of ‘straight’ young people have
a natural and legitimate fear their sons and daughters may be attracted
to the permissive culture before the old habit patterns of the alternate
life style young people have been broken.
The relearning of behaviour patterns often involves a long education
process.
New Christians do not necessarily drop their former
behaviour patterns immediately. In many cases, they are fourth
generation pagans and have known no other behaviour in terms of role
models. A home church can conveniently bring together such groups
of people and begin the discipleship process to a Christ-like way of life.
Another example may be a group of business executives. These are
often under enormous pressure in the work situation and these
pressures can produce difficult dilemmas in terms of ethical decisions
and can involve them in serious family problems when work pressures
destroy family life. They need to be able to talk to those who know and
understand their needs. Because of the responsible position they hold
that affects the lives of many people under them, total confidentiality
must be maintained. They can only share their burdens with those
who can be trusted. Often this can only be with those who carry
similar burdens and who can adequately support them in these
situations.
The home church can provide a setting for the fulfilment of this need.
Many other groupings of people do not fit into the normal church in
Australia and so do not attend worship, but frequently would like to do
so. Their position on a resistance-receptivity scale would change, if
given the right opportunities.
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Paul’s concepts
Paul spoke with greater relevance and meaning to the community of his
day than we do to people from the counter culture, and other
unreached groups. Paul as a social thinker, has much to teach us about
reaching those yet untouched by the church. He revealed much about
the internal dynamics of his communities. They lived alongside the
philosophical schools of his day and the mystery religion communities.
There was nothing novel or unusual about the appearance of the
Christian communities, as communities. Their novelty was their
message and the radical freedom they offered.
Robert Banks (1979:65) identifies three major components in Paul’s
idea of freedom:
1. Independence from law, death, and alien powers.
2. Dependence on Christ and the Spirit.
3. Interdependence with others and the world.
The purpose of that freedom was so that the Christian could live a life of
righteousness, conforming to the way of Jesus, which was the way of
the cross (Luke 14:25-27).
Paul led his converts into a personal relationship with one another. He
showed that the gospel had a shared communal aspect to it so that to
embrace the gospel, was to enter into community (Rowthorn 1986:9).
The converts gathered together in private homes and shared
community (Romans 16:5). It is because Paul saw Christians as
belonging to both a heavenly church and a local church that he saw
them as being in a continuing personal relationship with one another
which was far more important than an institutional relationship.
These churches had their roots in the household unit and took some of
its characteristics.
Paul emphasized their unity with Christ, and refers to the church as the
body of Christ. For Paul, worship involved the whole of a person’s life,
every word and action, and was inclusive of the whole of a person’s
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time on earth. The purpose of the church was for the edification of its
members through ministry to one another.
If we in our day can catch this vision, the need for increasing the size of
buildings with the coming of new converts would be minimized. We
could have a central church, sending out suitable lay persons to win and
disciple in their homes those who find it hard to fit into the church
scene.
Paul saw the gifts of the Spirit as being for the community and they
were set in a frame work of love (Ephesians 4:12, 1 Corinthians 12:7).
The community of believers had at its centre the key of fellowship
expressed in word and deed. For him, the focal point of reference was
the relationship between the members of the body.
In our situation, this could best be accomplished in the informal,
intimate relationship of a home. In Paul’s day, distinctions along
national, social and sexual lines were becoming blurred. A broadening
in the notion of citizenship was taking place. He thought more in terms
of the things that unite people than the things that divide them.
Paul saw women functioning differently from men, but he saw them as
full members of the Christian community. Although he placed some
restrictions on them, he also accorded them prominence, particularly in
the teaching and exhortation areas. He recognized functional diversity
within the community.
Paul dissolved traditional distinctions between priests and laity. He
emphasized corporate responsibility, at the same time allowing
inequality in the Christian community within unity. His communities
were theocratic in structure. Because of the different gifting of each
person, each was able to participate with authority in its activities.
The churches recognised a diverse distribution of gifts, but no
hierarchical or formal structure. There was leadership, but there was
also the freedom under that leadership to exercise the Spirit’s gifts.
The body as a whole determined whether behaviour was in order (1
Corinthians 4:29) within the fellowship of worship.
Paul’s
communities were participatory societies, where authority was
distributed throughout the whole group.
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Rather than set himself over these Christian communities, Paul stood
with them in all that he did. His authority was God’s gift to him, given
in his Damascus road experience. It was an intrinsic authority from
the Holy Spirit, evident to all. It did not need to be legislated.
This is the authority that I believe God the Holy Spirit will invest in the
people who will lead home churches. They will be chosen in the same
way that Paul and Barnabas were chosen, as the Spirit led the church
(Acts 13:2).

Laity can build the church
We tend to forget that those whom Jesus sent out to evangelize the
world were trained on the apprenticeship model, not in theological
colleges. Neither should be denigrated, but it should be recognized
that both can successfully be used when operating in the power of the
Holy Spirit.
Rangeville Uniting Church has been training a group of lay persons in
preparation for sending them out, in the same way Jesus sent out his
disciples.
In Jesus’ day, they were called out from ordinary
occupations. We can expect God to do the same today.
The great commission has not changed and if we truly believe that God
is going to win the world, there will not be enough clergy to handle the
harvest. In our situation, the church buildings are now inadequate.
We do not want to invest further resources in buildings, but in people.
We are ready to send out lay persons to plant churches in their homes.
The desire is to target those groups not being reached. If some
consider that lay persons would not be theologically adequate for the
task, we need to remember that the first prominent theological thinkers
on behalf of the church were lay persons of great ability; men like
Tertullian, Cyprian, and Augustine. It is good to remind ourselves that
revolutionary movements like the Cathars, the Waldensians and the
Lollards were spearheaded by the laity. They developed a great
preaching activity and urged a return to the Bible.
The Reformation in Europe, like the previous Conciliar movements, was
mainly a movement of the laity, as was the Reformation in England. In
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the middle ages, the urge for reform sprang mainly from the laity. In
the Reformation on the continent, it was the laity who provided the
main driving power.
John Calvin was one of the most conspicuous examples of a layman who
was a self made theologian. Many other examples could be given of the
key role of lay persons in the significant advances of the church. The
church government needs to see the laity as an essential part of the
church, rather than an insufficiently tapped source of cheap labour.
To treat ordinary church members as immature, is to keep them
immature. The laity, more than the minister, are immersed in a hostile
world and can minister out of a first hand knowledge of the current
pressures on the ordinary person. The clergy must allow themselves
to be taught by the laity.

Lay pastor as counsellor
Some would say that the counselling role of the home church pastor
requires that a person be trained. What if the candidate has not filled
this expectation? That would be the preferred option, but many clergy
have little counselling training also. Untrained, caring support can be
effective. We must use the tools available. Carkhuff (1969:10) states
that: ‘While professional programmes have failed to produce tangible
evidence of their translation to client benefits or, indeed, evidence that
they are concerned with researching their training efforts, assessment
of lay training programmes have yielded positive results.’
He goes on to point out that lay counsellors appear to have a greater
ability to:
1. Enter into the milieu of the distressed.
2. Establish peer like relations with people being helped
3. Take an active part in the client’s life situation.
4. Empathize more effectively with the client’s style of life.
5. Teach the client within the client’s own frame of reference.
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6. Provide the client with an effective transition to higher levels of
functioning within the social system.
In the helping professions, the key ingredient for an effective helper is
the capacity to empathize with the one seeking help. The counsellor
who protects him/herself by remaining clinical, may be able to handle a
greater number of clients because of less stress, but his/her
effectiveness will be minimized.
The preparedness for self disclosure and making oneself vulnerable
breaks down barriers in the one who is seeking help. I have found that
those we would appoint to a position of lay pastor have already been
trained in counselling to the level necessary to be very effective. They
have already proved this.

Holy Spirit gifts
I am not advocating a technique or a gimmick, but I am urging a new
approach to taking advantage of results of Church Growth studies on
homogeneous groups, and the use of God given gifts of the Spirit among
the lay people of our church, who are prepared to recognize and come
under duly appointed authority.
The structure that I am proposing to link the mother church with
satellite home churches is one which I believe suits our particular case,
given the rules and regulations under which we must work in the
Uniting Church of Australia.
Other situations may adapt these principles in other ways. I suspect
that modifications would be necessary to suit specific cases.
The laity have a ministry to the world, and a ministry to the church. In
the home church model, they can exercise both of these roles. To do
this, they need the support of the whole church, which includes the
clergy who can assist them to release their Holy Spirit gifts.
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The prodigious growth of the house church movement in China is one
of the greatest phenomena in the 20th century. Various observers of
these Chinese Christians maintain that this move of the Holy Spirit is
gathering people into the kingdom of God at the rate of 35,000 daily,
and 12 million yearly (Paterson 1989:23; Waugh 1993:47).
Although it is difficult to obtain accurate statistics, approximations
show that, whereas in 1949 there were between 800,000 and 1 million
Protestant believers in China (Paterson 1989:103; Kang 1990:79;
Kauffman 1991:6) and 4.5 million Roman Catholics (McGavran 1989:1)
by 1989-1991 there were possibly as many as 50 million in the house
churches. Carl Lawrence, however, estimated there were 75 million
and a Japanese Christian editor who spent 6 months investigating the
Churches throughout China in 1989 estimated 100 million (McGavran
1989:1).
The State Statistical Bureau of China completed a 2 year survey of
religious believers in 1992 and the unofficial figures indicate 63 million
Protestants and 12 million Roman Catholics (Asian Report 197,
1992:9). The Three Self Patriotic Movement (TSPM) maintained there
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were 5,000 official Churches and 5 million believers under its auspices
in 1989 and these figures were unaltered in 1992. This means at least
50-58 million - the majority of believers - attend the house churches
(Paterson 1989:71). Most of the growth has occurred in rural areas
where 80% of the population lives.
These figures do not only represent quantitative growth since growth
has been sustained for almost half a century and is still increasing.
There must be highly significant qualitative factors operating in the
Chinese Church to achieve such phenomenal growth.
My purpose is to evaluate the key principles that have contributed to
the effectiveness of the house church movement in China. I will
examine the historical context and the revival context which emerged
from it. Both of these contexts involve dynamic theological and
spiritual elements at work in the burgeoning Church.

Christianity and colonialism
The growth of the Church in China cannot be divorced from the
historical and political events of the 19th and 20th centuries. Church
growth in general ‘is closely conditioned by both history and
anthropology’ (McGavran 1980:153).
The arrival of the Protestant missionaries of the 19th century
coincided with the victories of western colonialism. ‘Missionaries and
colonialism in China were inseparable, at least in the minds of the
Chinese’ (Kauffman, 1975:82).
In 1869 a Chinese official retorted to the British Ambassador: ‘Take
away your opium and your missionaries and you will be welcome’
(Kauffman 1975:83). The Boxer Rebellion of 1900 is an example of
violent aggression against Western influence including Christianity.
189 missionaries and children were martyred as well as an even
greater number of Chinese Christians (Francis 1985:23).
Therefore between 1949-1966, after almost 100 years of unwelcome
foreign harassment, the Communists vigorously targeted and attacked
Christianity primarily because of its identification with imperialist
exploitation (Paterson 1989:40).
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Chinese indigenisation
Not only was the timing of the introduction of Christianity into China
fraught with difficulties, but the manner in which it was propagated
aroused considerable discontent among the Chinese Christians.
Western missionaries were challenged quite early to adopt the concept
of indigenisation.
The principle of self-responsibility and self-support for missionplanted Churches was advocated in 1841 by Henry Venn, secretary of
the Church Missionary Society. By 1851 the concept had been
formulated as the Three Selfs: self-supporting, self-governing, selfpropagating’ (Shenk 1990:29).
In 1856 John Nevius, a Presbyterian missionary, set out this plan for
indigenisation:
1. All Christians should work for a living and evangelise their
neighbours;
2. Ecclesiastical organisation should only be developed as the
Christians deemed expedient;
3. Churches must be self-supporting;
4. Churches should use local architectural designs;
5. Church buildings should only be constructed when affordable;
6. The Chinese church should both send and support its own
evangelists;
7. Strong emphasis must be given to prayer and Bible training
(Kauffman 1975:91).
The self-supporting, self-governing and self-propogating principles
became the theme for the First General Conference of Protestant
Missionaries in China, held in Shanghai in May, 1887.
The Chinese Church, too, was beginning to realise the need to be
independent of the foreign missions. In 1906 the Rev. Yu Kuochen of
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Shanghai established a small independent Chinese Church (Shenk
1990:32). It represented a voice of protest against the strategies of
the missions.
On a larger scale, the True Jesus Church, commenced in 1917 in
Tientsin and Peking by Chinese pastor Paul Wei, soon gained nationwide prominence. This Church emphasised witnessing, tithing, and
local Church government. A strong belief in the supernatural power of
God to heal, deliver and empower believers was also a catalyst in its
expansion throughout China (Kauffman 1975:93).
The tension that existed between the two parties resulted from
different interpretations of the meaning of ‘self’. The western
missionaries believed in indigenous leadership, evangelism and selfsupport, but within the framework of western traditions, forms and
structures.
On the other hand the Chinese Church leaders desired to express their
faith in Jesus in Chinese cultural forms and patterns. This drive for
homogeneity, the principle of establishing the gospel in every people
group - panta ta ethne - without circumcising inherently good cultural
practices, is a natural and spiritual desire which the Bible endorses
(Matthew 24:14; 28:19; Romans 16:26).
In the imperialistic climate of China it was very important to the
evangelistic thrust of the Chinese Church to be able to preach the
gospel and establish people into the Body of Christ in culturally
relevant ways to offset the distasteful provocation of colonialism. The
Chinese Church leaders therefore expressed their disapproval in 1922
in the following statement at the National Christian Conference held in
Shanghai:
We wish to voice the sentiment of our people that the wholesale,
uncritical acceptance of the traditions, forms and organisations of the
West and the slavish imitation of these are not conducive to the
building of a permanent genuine Christian Church in China (Shenk
1990:32).
Missions and Churches subsequently made genuine attempts to affect
change, and establish Chinese leadership in the Church. There were
positive signs of the Church becoming indigenous. Powerful Chinese
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preachers and evangelists were used to win many converts. Others,
such as Wang Ming-Tao ‘stood for adherence to the Scriptures and
withstood heresies and false teachings’ (Paterson 1989:41).
In 1926 Watchman Nee established The Christian Assemblies, also
known as The Little Flock. These were locally autonomous churches
without any central organisation. Prominence was given to Bible
study and teaching, and the movement produced excellent Chinese
evangelists and Bible teachers (Kauffman 1975:94).

Sino-Japanese war
However, the period of the Sino-Japanese War (1937-1945) brought
further instability and suffering to the Chinese people, and the
momentum of change was impeded in the centrally organised churches
(Shenk 1990:33; Francis 1985:23).
At the same time, though,
conditions in the eastern provinces caused an exodus to the inland
regions where the gospel increased and spread.
This was due to the timely intervention of God himself for in places
such as the northern province of Shantung he was sovereignly
orchestrating his church.
In the early 1930s, Shantung experienced a supernatural visitation of
the Spirit of God, characterised by deep repentance and public
confession of sin by both believers and new converts, accompanied by
signs and wonders in healing, speaking in tongues, and casting out
demons. People from all denominations were affected.
This visitation impacted the church across China, resulting in Bible
conferences and a rapid increase in church membership (Kauffman
1975:92). ‘To many (in China) the churches and their faith seemed the
only stable element in a distraught and changing world’ (Latourette,
cited in Kauffman 1975:93). God used the suffering of the people to
prepare the church for the intensity of persecution that was soon to
follow.
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Intervention of the Spirit of God
An excellent model of the Spirit’s preparation of the church for the
onslaught of Communism is afforded in the truly indigenous group
known as The Jesus Family (Ye-su Chia-ting). Under the Holy Spirit’s
direction, this commune:
* Had no central control - therefore , unlike denominations under
central leadership, could not be easily controlled by the Japanese or the
Communists.
* Refused to accept any foreign funds, on the basis that God was their
source and they should exercise faith for his provision. Churches with
foreign funds were liquidated in 1949.
* Had no church buildings. The buildings they owned were used for
worship, but simultaneously used to produce their agricultural
products - providing the livelihood of the commune.
* Encouraged their people to allocate a separate area in their homes
for worship - a marvellous preparation for the ensuing forced worship
of believers in the house churches.
* Had a dynamic faith in the supernatural ministry of the Holy Spirit
which was a normal part of the worship of the commune, and proved
to be an essential expectation of the persecuted church.
This church began in 1920 under the leadership of Ching Tien-ying.
He established a commune in Shantung Province using land left to him
by his great grandfather. The felowship spread through the north of
China and into the interior. He established agricultural policies,
progressively tithing from 10-90% of the harvest annually. During the
famine of 1942 the commune gave 90% of the harvest to the poor and
still met their own needs. Later the Communists needed one acre per
family for life support, yet The Jesus Family was able to feed 500
people from 43 acres and still give away 90% of the produce
(Kauffman 1975:95-97).

Effects of initial Marxist/Communist rule
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In 1950, under the leadership of Mao Tse-Tung and the
Marxist/Communist regime, the Christian Manifesto called on the
Christian church to expose and oppose the effects of imperialism,
feudalism, and bureaucratic capitalism, and help promote an
independent, democratic and patriotic China (Paterson 1989:54-55).
However, the Three Self Patriotic Movement (TSPM) was established in
1954 by the government to mediate between itself and the church.
The name was a prostitution of the ‘Three Self’ principles espoused by
the Christian missionaries of the previous 100 years, since the blatant
agenda was to secure from the Christians a total commitment to
Communist/Marxist policies, and therefore a united, patriotic China.
Where the Bible and patriotism conflicted, loyalty to the party line was
to be paramount. Chinese evangelical Christians saw the TSPM as the
Party’s controlling mechanism of the church.
Since the government viewed the TSPM as the voice of the Protestant
Church, pastors and churches who refused to be associated with the
movement were vehemently attacked, and many were imprisoned and
tortured. Wang Ming-Tao, an eminent Peking Pastor, was arrested in
1955, imprisoned, and subjected to brainwashing and mental torture.
He was not released until 1978. He was typical of the fate of many
devout Christians of this period who refused to compromise with the
State (Paterson 1989:42). Watchman Nee was also arrested in 1952
and never released.

Non-compromising Christianity
By 1958 all Christian meetings not authorised by the government were
dissolved. Many Christians stopped attending the TSPM churches
because they had become primarily centres for political indoctrination.
The house church movement came out of the cauldron of this
attempted politicising of the church. During this period, believers
began to meet quietly in their homes for mutual encouragement,
prayer, and sharing of the Lord’s Supper. These meetings were a
reflection and extension of the traditional Chinese social emphasis on
family life (Paterson 1989:78).
These house churches (1954-1966) became the fertile soil out of which
explosive growth occurred. They provided the climate for the
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preservation of ‘grass roots’ evangelical Chinese Christianity, and
through attention to the basics - Jesus Christ, crucified and risen again,
the power of corporate prayer, and the mutual edification of the Body
of Christ - laid a firm foundation for growth.
Another factor influencing the success of this movement in the early
stages was its roots in the cultural basics. The Chinese church was
now truly indigenous. At the same time, the Holy Spirit had been
progressively teaching believers to hear and respond to his voice and
minister in his power in preparation for the years of the Cultural
Revolution, when the church was mercilessly and relentlessly
persecuted.

Persecution: context for revival
During the decade 1966-1976, the Red Guards (representatives of the
hardliners of the Communist Party) embarked on a ruthlessly cruel
campaign to eradicate religion. For Christianity it meant:
* Confiscation of all Bibles and Christian literature;
* The stifling of all remaining institutionalised Christianity;
* Closure of all church buildings;
* Public humiliation of Christians through physical and emotional
assault;
* Martyrdom;
* Imprisonment in labour camps, factories and farms;
* Suicide of some Christians;
* A denial of faith in Christ for some;
* Betrayal of fellow Christians by some.
Yet, the gospel spread to areas without any previous witness, due to
the exile of believers to remote farms and labour camps (Paterson
1989:45-46). Amazingly, even Red Guards, impressed by the lifestyle
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of the believers, turned to a saving knowledge of the Lord Jesus Christ
during this time.
Many Chinese believers testify to the fact that the church was purified
in the fires of this persecution. Only those who were wholeheartedly
committed to Jesus withstood such fierce opposition. One woman
believer said ‘If a person joins us, we have a real Christian’ (Paterson
1989:94).
Suddenly, believers needed each other more than ever before. Meeting
in small groups, mostly in homes, they learned the value of the unity of
the Body of Christ, the edifying effects of fellowship with other
Christians, the power of prayer, the priceless value of the Scriptures,
and the comforting presence of the Holy Spirit in their midst. The
lessons of the preceding years were now bearing fruit in their dire
need for mutual strengthening and encouragement.
The Chinese church was developing a quality of lifestyle and attitude
that many Western Christians have never experienced. As they were
leaderless in many instances, they began to appreciate the doctrine of
the priesthood of all believers.
This is the true meaning of revival - a fresh and deepened commitment
of believers to Jesus Christ as Saviour and Lord. Christians who know
him in this measure have a hope that transcends all hopelessness in
this life. Although it was very dangerous to witness openly to the Lord
at this time, many believers did so. The church primarily grew from
conversions as people observed the way Christians endured
persecution, and saw their lifestyle under extreme pressure.
By 1977 a more moderate set of pragmatic policies was pursued by
Deng Ziaoping in the early years of his second term in office. The more
liberal faction of the Party campaigned for the Open Door policy for the
West - to help foster much needed industrial reforms.
Christians were released from prison for political expediency. China
wanted to boost her trade and diplomatic relations by impressing the
West with a policy of religious freedom and attention to human rights
issues (Paterson 1989:49-50).
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During the decade 1978-1988 the house churches saw great
multiplication growth (McGavran 1989:1), and initially enjoyed
relative peace. Consequently, the Christians boldly evangelised,
worshipped and taught in large meetings. Outstanding reports
included one city where 60% of the population became Christians, and
a city of 160,000 where the majority are Christians, living in 13
communes (Paterson 1989:82).
David Wang (Paterson 1989:163) reports of another situation in which
the majority of the citizens of an entire county became Christians in
1988. A Pastor had been imprisoned in 1963, when there were only
170 believers in his county. When he was released in 1986, there were
5,000 believers. Two and a half years later, the church had grown to
56,000 believers.

Evangelism: the result of revival
Conversions on a huge scale are the result of aggressive evangelism,
characterised by a bold proclamation of the Gospel, accompanied by
signs and wonders in the power of the Holy Spirit. Believers who
learned to operate in the power of the Spirit in the secret meetings of
the house churches now boldly proclaim the saving, healing and
delivering power of Jesus Christ.
This is specialised evangelism that works through the supernatural
intervention of the Holy Spirit into particular situations. Itinerant
evangelists devote their lives to preaching the gospel from province to
province. They constantly risk imprisonment and harassment from
the authorities, but they are passionate in their ministry and are seeing
much fruit for the kingdom of God.
The church encourages the ministry gift of an evangelist, and also
emphasises the individual’s responsibility to witness, both in word and
lifestyle. Anthony Lambert (1989:8) says the house church model for
effective witness in China today is
the simple, apostolic proclamation of the Gospel, combined with
sacrificial life-style and suffering. This ... is remarkably effective in
reaching the masses of the people. ... The church is growing by leaps
and bounds from the grass roots upwards.
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Influence of radio ministry
One other form of evangelism in China deserves special mention. The
Christian radio ministry has progressively impacted unbelievers all
over China. During the years when the country was closed to the
outside world, the Far East Broadcasting Company received virtually
no feedback on the influence of their programs on the Chinese.
However, after 1979, letters received from inside China reveal that
Christians are being nurtured, encouraged and strengthened by the
broadcasts. More than 50% of the responses are from unbelievers
seeking information about the gospel.
The following figures show the increase in written responses each year
between 1978 and 1988. The overall decadal growth rate is a
staggering 9,000%. The responses totalled only 177 for the entire
period between 1969 and 1978, but sharply increased after China and
the United States resumed diplomatic relations in 1979.
1979 - 3,000 responses.
1980-1986 - 10,000 responses a year.
1987-1988 - 16,000 responses a year.
Given the fact that there are many who still cannot respond because of
the danger, the radio ministry is of immense value to the cause of the
gospel (Paterson 1989:115-116).

Reasons for growth
Vital theological convictions have produced significant spiritual
emphases in the house churches.

Theological elements
1. Recognition of, and dependence on signs and wonders.
As early as 1917, Chinese believers recognised the sovereign,
supernatural power of the Spirit of God to heal the sick, perform
miracles, and deliver from demonic oppression. I believe it is
significant that this revelation coincided with the drive of Chinese
Christians to become indigenous.
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Western believers presented the Gospel from a Western theological
perspective - appealing to people’s rational processes. Faith was
based on the message proclaimed in words. The preached word has
been emphasised exclusively, and Jesus has been well presented as
‘Christ the wisdom of God’.
However, the Chinese - and other Third World peoples - are more
acutely aware of the dimension of the spirit world. Therefore, ‘Christ
the power of God’, acknowledged in the preaching of the Word with
accompanying signs and wonders, is the way God demonstrates his
supremacy over all false gods (Wang, Asian Report 194, 1992:9-10).
Chinese Christians expect the Holy Spirit to declare the Lordship of
Jesus through supernatural acts as a normal occurrence.
This
theological absolute is the common thread evidenced throughout the
house church movement. I am convinced this is the fundamental
reason for its preservation and outstanding growth. Within the house
church movement itself ‘most Christians still recognise signs, wonders
and miracles as the number one factor resulting in church expansion’
(Wang, Asian Report 198, April, 1993:7).
2. Revelation of the Lordship of Jesus Christ
The primary priority of Chinese Christians is encouraging and
maintaining a personal relationship with the Lord Jesus Christ.
Persecution has driven the church to the basics of the faith, and a very
real experience of the presence of Jesus in their lives. Their faith is in
Jesus who is present now in the believer, and is returning soon.
Therefore, effecting reconciliation between him and all who desire
salvation is a matter of urgency.
3. A Theology of entering into Christ’s sufferings
A theology of suffering has issued from the fires of persecution. Christ
Jesus suffered for them, therefore they willingly enter into the
fellowship of his sufferings (Phil.3:10), and consider it a privilege to
identify with him as his representatives in situations of persecution
where they can demonstrate his great love for sinners.
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David Wang tells of a woman Christian worker in a poor province of
China sentenced to five years hard labour who refused to be bailed out
by fellow Christians. She saw imprisonment as a divinely appointed
opportunity to minister the gospel in the labour camp. Her only
request was that Christians would support her in prayer (Asian Report
194, April, 1992:7).
4. A belief in the power of prayer
All the activities of the house churches flow from a base of intensely
fervent prayer. Intercession occupies a major portion of their church
meetings. Whole congregations unashamedly weep as one before God,
and the entire group of believers sustain a unity of focus, adding their
passionate ‘Amen’ to the pleadings and supplications of their fellow
Christians (Balcombe Video, 1993).
One Chinese pastor, returning from a conference in a western nation,
said ‘Our brothers in the West know how to plan, but we know how to
pray’ (Paterson 1989:189).
Persecution drove them to prayer, and now persistent corporate
prayer is frequently sustained for three to four hours in any one church
gathering.
5. Belief in the church as a spiritual structure
No other structures except the Body of Christ are necessary in this
movement. The vast majority of house churches do not own any
property, but meet in homes, old buildings, and even, in at least one
instance, a cave.
What is important is the spiritual membership of the group. Inherent
in this doctrine is their faith in the priesthood of all believers. Leaders
do not dominate the church, but encourage all members to live pure
lives, and take their rightful place in the Body of Christ (Paterson
1989:189).
6. Recognition of the Scriptures as the Word of God
The Bible is highly esteemed among Chinese Christians. They will go
to any lengths to obtain a copy, sometimes travelling for days to make
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contact with a courier, and risking detention by the Religious Affairs
Bureau (RAB) for obtaining ‘foreign supplied’ Bibles.
In other places, one copy is circulated among members who are
responsible for hand-copying the text. The lack of sufficient Bibles,
along with limited sound Biblical instruction, unfortunately leaves
many places open to heresy. Pastors refuse to send their potential
ministers to seminaries operated by the TSPM, because of the strong
political content of the courses.
7. A responsible belief in the mission of the church
These house churches take seriously the church’s mission (Matt.28:1820). This is attested to by the spiritual harvest they are experiencing.
Every Christian is encouraged to witness, and the ministry of the
evangelist is given a high profile (Paterson 1989:189).
Ensuing spiritual elements
Definitive spiritual emphases have emerged from these theological
convictions in the house churches today in China. For ease of
comparison, they are presented in a simple table. They represent
Church Growth principles at work supernaturally.

Theological Elements
Recognition
of,
and
dependency on signs and
wonders
Revelation of the Lordship of
Jesus Christ

Spiritual Elements
* sensitivity to the Holy
Spirit in evangelism
* exercise of spiritual gifts
* presentation of the basics
of the gospel
* emphasis on personal
relationship with Jesus
Christ for conversion
growth
* commitment to personal
witnessing
* sustained vitality in
worship
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Entering
sufferings

into

Christ’s * selfless Christianity
* boldness in witnessing
* focus on eternal values
Belief in the power of prayer * sustained, persistent,
fervent prayer
* total dependence on God’s
miraculous intervention to
preserve his testimony
The church as a spiritual * supportive, caring
structure
community
* every believer essential to
the
Body of Christ
* emphasis on lay ministry
* importance of corporate
fellowship
Recognition of the Scriptures * high view of Scripture
as the Word of God
* an insatiable hunger for
God’s
Word
* willingness to risk
personal
safety to obtain Bibles
Responsible belief in the * personal evangelism
mission of the church
* fearless preaching of the
whole
Gospel

The greatest benefit to the church in China is the unity gained from a
truly indigenous church functioning in the power of the Spirit.
In addition to this principle of indigenous unity, the following phases of
Church Growth advocated by Eddie Gibbs (1986:43-45) are all strongly
contributing to the current growth of the church in China and are
evident in the theological and spiritual elements.
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1. Mobilising the witnesses.
2. Equipping the people of God for ministry. This is encouraged, but at
times hampered through lack of suitable materials and teachers.
3. Creating a climate of receptivity. This has been a work of the Holy
Spirit, using the persecution of the church and the expulsion of
Western missionaries to focus the church on the real issues.
4. Effecting regeneration.
5. Incorporating into the Body of Christ.
6. Involvement in the ministry of Christ.

Conclusion
The Chinese house churches have flourished under the dynamic
direction of the Holy Spirit. This growth occurs within a climate of
official hostility to Christianity. The strategies of the Spirit have
developed a truly Chinese church independent of any foreign control
or influence, free to propagate the gospel in terms easily understood by
its fellow citizens.
These churches are constrained by the present suffering to present the
gospel as a matter of urgency, compelled by the love of Jesus Christ for
lost sinners. The whole church seriously applies itself to evangelistic
mission, and gathers the converts into a nurturing community to build
them up so that they can take their rightful place in the Body of Christ.
Despite the remarkable growth of the Christian church in China, there
is still much work to do. The best figures reveal there are 100 million
believers in this country of 1.289 billion. When we consider that China
is one fifth of the population of the world, and 33.5% of the world’s
population is Christian (Barrett 1993:23), the church in China is faced
with a formidable task to fulfil the Biblical mandate to preach the
Gospel to every people group.
They have pressed on by the power of the Holy Spirit in the past, and
will continue to do so in the future as they combine his supernatural
enabling with their tenacious devotion to the task at hand. Fired by
their constant knowledge of Jesus Christ present in his power they
proclaim Maranatha, the Lord is coming.
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9 Renewal in a College Community
Brian Edgar

The Rev. Dr Brian Edgar is a Uniting Church
minister and lecturer in Theology at the Bible
College of Victoria. He describes a unique time
of renewal at the college in September, 1993.

The Holy Spirit may at times break down existing patterns of prayer
and worship in order to renew his people.
Sometimes this is because of inadequacies in the attitude of those
worshipping, as in Isaiah 1:10-20. There God is tired of the sacrifice
and worship of those who do not repent.
At other times the working of the Holy Spirit comes simply to give a
renewed vision of the majesty and holiness of God, to refresh devotion
and commitment, and to lead people to a new understanding of his
nature. This is a part of the continuous renewal of which Paul says,
‘let the peace of Christ rule in your hearts ... and the word of Christ
dwell in you richly; teach and admonish ... and with gratitude in your
hearts sing psalms, hymns and spiritual songs to God’ (Colossians
3:15-16).
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Such a time of renewal took place over three days in September 1993
during second semester at the Bible College of Victoria (B.C.V.). This
special and unplanned period became a time of renewal, growth,
conviction and great blessing.
B.C.V. is an interdenominational, evangelical college training people
for ministry in Australia and overseas. There are about 180 full time
students and almost as many more part time students. Ever since its
foundation in 1920 individual, group and community prayer and
worship have been an important feature of the community life of the
college.
The priorities of the college are expressed as ‘Knowing, Being and
Serving’. This means knowing God in personal relationship; being
transformed to become more like the Lord Jesus Christ as Spirit filled
people of compassion, faith, vision and power, living holy lives in the
personal and social realms; and serving God in the world, developing
gifts for ministry for building up the church, meeting the diverse needs
in society, and proclaiming the gospel to unreached people.
As a consequence of this commitment, time is regularly given over to
prayer. Students and faculty pray in daily chapel services, in
fellowship groups, in lectures, at meal times, in faculty groups, in pairs
and room groups on special prayer days and nights, and in prayer cells
for specific issues including healing, evangelism, community life and
student ministries. People pray, sometimes with conviction and joy, at
other times with doubts and fears.
Continually there are testimonies to the blessing of the Holy Spirit.
Prayer is programmed as an important part of college life and God
honours that commitment, but on occasions God wants to do
something different.

A desire for God
The recent time of renewal began with the group responsible for
preparing for a regular day of prayer.
Others had a growing
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conviction that God’s Spirit wanted to move in a new way. One
student, reflecting the feelings of many, said, ‘My heart had already
been prepared to meet with God - and I was not disappointed. For
some time I had recognised the hunger in my heart and my need for
God to refresh and renew my weary spirit.’
A number of people felt a desire for the presence of the Holy Spirit.
Various experiences indicated that the Lord wanted students to be
involved in all night prayer to prepare for the day of prayer for the
whole college.
Many would agree with the student who said, ‘For the last two years it
has been an increasing prayer of mine that God’s Spirit would move
across this nation, and more recently that I would experience more of
God’s fulness in my life.’
Significantly, a desire for God to work in this country in a dynamic way
is connected with a willingness to allow God to work in a new way
personally.
It is difficult to communicate what one has not
experienced.
One student observed that although none of those who met the Lord
on that day would claim the necessary qualities for spiritual leadership
in this generation, nonetheless a start was made, for ‘when God raises
up spiritual leaders, He first judges them so that they may depend on
Him alone’ (Holland 1993:1).

The presence of the Spirit
On Tuesday 21 September about 140 of the college community
gathered together in the chapel for prayer. A time of teaching
followed the praise and worship. The teaching was brief, about 20
minutes, low key and even understated. Then as people were invited
to pray or receive prayer, the effect was as tremendous as it was
unexpected.
What had been planned as a 50 minute session became a four hour
response to the presence of the Holy Spirit as he touched people’s lives
and moved them to prayer, repentance, reconciliation, testimony,
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praise and commitment. It is difficult to describe this; it needs to be
felt.
All who were present found that this was a special time. The college
community comprises diverse groups of people from a wide range of
denominations and traditions of prayer and worship. Many of them
are prayerful people but most had never experienced a time like this.
The Holy Spirit convicted, empowered, challenged, encouraged and
renewed people.
Forty or more sought prayer.
They had a
tremendous ministry together.
The day’s program was transformed, replaced by the plans of the
Spirit. Significant personal matters were dealt with that day and in the
days that followed.
One student acknowledged, ‘God was convicting me of my doubt in the
Holy Spirit’s power to work in and through my life. ... I knew I had
once again to give the Holy Spirit permission to consume those parts of
my life that had been preventing me from loving God more
completely.’
For many, the infilling of the Spirit meant that they were overcome sometimes with grief and repentance, at other times with joy, often
with weeping, and often with relief and rejoicing.
The ministry continued over the next couple of days. People were
reconciled. They shared in prayer. They ministered to one another
and were counselled.
Two days later, when the college community was gathered together, an
opportunity was given for people to share testimonies of what God had
done over the past few days. One hour became two, then three and
four hours, as they praised, prayed, and gave testimony to the
experiences of the Spirit.
It was a time for hearing how people had been challenged about their
prayer life, their relationship to the Lord, their relationships with
others, personal attitudes, and ministry challenges. Again there were
tears and rejoicing.

96

Brian Edgar

Lives had been changed, barriers broken down, resistances overcome,
forgiveness granted, and blessing received. Although lectures had
been planned, they simply did not happen that day. Such was the
intensity of the moment that no one wanted to leave the chapel.

Lessons of the Spirit
Four points stand out as concluding observations, although many
other things could be said.
1. Historic connections
There is a connection here with the noted revival which took place at
Asbury Seminary in the U.S.A. in 1970 and which had far reaching
effects throughout America (Coleman 1970).
The speaker at the start of the day of prayer was the Rev. Mark
Nysewander who was visiting B.C.V. with the Rev. Richard Stevenson.
Both are part of the Francis Asbury Society (U.S.A.), a society focused
on renewal through the Holy Spirit. Mark had been present as a
student at the revival at Asbury Seminary in 1970 and is continuing
that ministry through the Francis Asbury Society.
2. Future influence
This experience at B.C.V. may or may not spread to other people and
places, but whether it does or not, it will continue to mean a lot to
those who experienced it. Many future ministries will be enriched by
this personal experience.
Knowing through experience what God can do in renewing a
community is essential for communicating this to others and for
preparing them for it. The historic connection between revivals may
continue as students and faculty better understand the power of God
to move people and as they become more confident in ministering in
his name.

3. A gentle ministry
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It should be emphasised that the ministry exercised over these days
was described as ‘a gentle ministry’ with ‘no hype’. Others were
‘surprised by the quietness’ of the time shared together. It is no insult
to those leading worship beforehand or to those involved in teaching
to say that the worship and teaching were not extraordinary in any
way.
There have been more articulate, more dynamic, more profound
sermons preached at B.C.V. than these. The worship was more
restrained than it has been at other times, but this time the effect was
different from all other times. Clearly, the issue was not human hype,
enthusiasm or ability, but the providence of God who initiates and
controls.
4. An openness to the Spirit
While no one can command the activity of God, it is clear in retrospect
that there was a willingness on the part of many people, students and
faculty, to be open to whatever God had to offer and a commitment to
not allowing programs to interfere with the work of the Spirit.
This openness had surprising implications. While many were looking
for a wider renewal in Australia, God wanted to work closer to home,
with those who were praying.
God deals first with his messengers and challenges them to be the kind
of servants he wants them to be.
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10 Spirit Wave
Darren Trinder
Selections edited from A New Way of Living,
Nos. 67, 68, June - October, 1993, the magazine
of the Christian Outreach Centres.
Manifestations like those described here
occurred in revivals throughout history,
including Pentecost.
__________________________________________________
First God has to shake up the church and then
He uses these people to shake up the world.
__________________________________________________
One could have been forgiven for thinking they had just walked into a
huge wine tasting event, where someone forgot to tell the samplers to
stop. But the wine these people were imbibing didn’t come from any
earthly vineyard. This was pure Holy Ghost vintage wine.
People were everywhere some standing, some sitting, some stretched
out on the floor. It looked more like pandemonium than regular
church.
What prompted every church meeting to run at least one hour overtime
as the crowd continued in praise and worship?
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Put simply, the Holy Spirit was doing something different. Although the
phenomenon was so new and unique, to those caught in its flow it
seemed so natural.
When the fires of Pentecost fell in Acts 2 not only did the 120 begin
speaking in other tongues, but obviously they were very affected in a
physical sense.
The sceptics of the day who witnessed the event were saying, ‘They’re
drunk. These followers of Jesus are drunk.’ From this we can safely
deduce that the 120 were staggering, laughing, dancing, linking arms
and singing. In other words, they were generally having a good time in
the Lord, who had just visited them in a mighty manifestation.

Mansfield, Brisbane
So it was in the week beginning 2 May, 1993, at Christian Outreach
Centre, Brisbane.
Some staggered drunkenly, others had fits of laughter, others lay
prostrate on the floor, still more were on their knees while others
joined hands in an impromptu dance. Others, although showing no
physical signs, praised the Lord anyway, at the same time trying to take
it all in.
People who had never prayed publicly for others moved among the
crowd and laid hands on those present.
‘When we first saw it in New Zealand early in April we were sceptical,’
said Nance Miers, wife of Christian Outreach Centre International
President, Pastor Neil Miers. ‘I’ve seen the Holy Spirit move like this
here and there over the years. But this was different. In the past it
seemed to have affected a few individuals, but this time it was a
corporate thing.’
Neil Miers himself was physically affected, along with several other
senior COC pastors, early in this Holy Ghost phenomenon. Later he
viewed the series of events objectively.
‘It started in New Zealand and then broke out in New Guinea, and now
it’s here. If I know the Holy Ghost, it will break out across the world
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wherever people are truly seeking revival. ‘For the moment this is
what God is saying to do, and we’re doing it. It’s that simple.’
But despite the informal nature of the events, Pastor Miers, adopting
his shepherd role, was careful to monitor the situation.
‘There are some who are going overboard with it; just like when
someone gets drunk on earthly wine for the first time. The next time it
happens they’ll understand it a little better.’
God is doing many things. He’s loosening up the church. He’s working
deep repentance in certain individuals, and healing deep hurts in
others.
Just like the outpouring in Acts, it was the public ministry that followed
which really changed the world. First God has to shake up the church
and then He uses these people to shake up the world.
Splashes of this revival have touched people’s lives throughout the
Christian Outreach Centre movement around the nation and the world.

School students
Students who usually spend lunch times playing football or talking with
friends lined the door of the chapel waiting for praise and worship
sessions to begin.
Chaplain at COC College, Mansfield, Koula Konstantinos, said that
compulsory chapel times which normally lasted 30 minutes were
extending to two hours. The voluntary chapel times at lunch times
were consistently attended by 50 to 60 students.
‘Students go back to class drunk, some just crying with the Holy Spirit
doing work in their lives,’ she said. ‘I have been told by one primary
teacher that the behaviour has changed in the actual class room. We’ve
had recommitments, baptisms in the Holy Spirit, habits being broken
off their lives. I just see real excitement.’
Koula said the peer pressure which normally quenches a student’s
desire to reach out to God was being reversed. Many students wanted
to forego other subjects in favour of having chapel all day. She said
entire classes are responding to altar calls for recommitments to Jesus.
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Redcliffe, Brisbane
It could be a children’s worker’s dream! What do you do when most of
your class at children’s church is lying on the floor for up to 1 1/2 hours
under the power of God?
Phil Radnedge, superintendent of Redcliffe COC’s children’s church, said
some of the happenings on Sunday mornings over the past few months
defy logic, but he welcomed it as a true move of the Holy Spirit.
‘On a number of occasions our senior section (grades 47) has been
completely overcome by joy,’ he said. ‘Normally shy and selfconscious
children have laughed uncontrollably for hours at a time as they danced
and jumped from one end of the classroom to the other.’
Phil said that even though the outward manifestations were exciting to
see, it is the work that God is doing within the children which is vital.
As one of his children explained, ‘God is making me bigger inside so I
can love Him more.’
One confused parent approached Phil wondering why her once shy,
introverted little boy had become confident and assertive virtually
overnight.
‘It has been my privilege to see lives radically transformed since this
move of God began,’ Phil said. ‘Parents are speaking of children who
can’t put their Bibles down; other children are praying more now than
at any other time in their life. These children have developed a great
hunger for God.’

Innisfail, Queensland
The outpouring of the Holy Spirit in Innisfail COC was just as tangible in
the Teen Church and Children’s Church meetings as it was in the adults.
One young boy who comes from a broken marriage was prayed for at
the Teen Church meeting. Up until then he had been very hardhearted,
but after the meeting his mum commented that she had a new son. He
even gave her a kiss for the first time when she picked him up from
high school on Monday.
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Another teenager got on the drums and played the most powerful solo.
The teen leader turned to the boy’s sister and commented, ‘This must
be the Holy Spirit.’
The girl replied, ‘I should know. I’ve heard him practice and he can’t
play like this.’
Others laughed, some wept, some danced, some just lay on the floor and
could not get up. Some looked a little drunk and started singing, ‘We’re
not drunk as you suppose, we’re just filled with the Holy Ghost!’
But the teen’s leader, Charlie Dalla Vecchia, noticed the greatest
wonder: ‘No one wanted to stop when it came to go home now that’s a
miracle!’ he said.

Port Macquarie, NSW
Pastor Alan Deeks reported:
On Sunday 16 May our morning meeting started as usual at 9 am
The similarity to any other meeting ended there. People were caught
up in a powerful move of the Holy Spirit that had some crying deep
tears as God moved upon them, and others were laughing and falling
around as if they were drunk.
We were unable to fit in a time of communion and certainly no
preaching was necessary as the Holy Spirit continued to move. Apart
from the few who had to leave, nobody left at the usual ending time for
meetings.
A teenage girl had to be carried from the meeting. Several have had to
be helped from the church by other people.
A similar experience occurred again that night, but with a greater
emphasis on repentance and crying to God for souls.
The following week the numbers at our midweek prayer meetings
doubled, and a great sense of the presence of the Holy Spirit was
experienced by those praying.
People no longer seemed to be concerned at the length of the meetings,
and we have gone way overtime now on almost every occasion since
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the first Holy Ghost meeting. People are reluctant to leave in case they
miss something.
There is a fresh expectancy in meetings and in people’s lives, and a
sense of excitement of what God is doing.

Taree, NSW
As the people of Taree COC prepared for three days of intensive prayer
and fasting in early May, they were unaware of what was about to
happen.
Pastor Ron Jones returned from a District Chairman’s Camp in Brisbane
and shared about the new move of the Holy Spirit. The supernatural
power of God was unleashed. People came from surrounding towns to
be part of the action.
During the three days of prayer and fasting the church doors were open
24 hours a day. One family from out of town slept over so they did not
miss what God was doing. This encouraged other people to sleep over
as well.
People prayed around the clock, many becoming involved in
intercession for lost souls. Deep travail and groanings were heard,
similar to natural childbirth.
At many times over the three days laughter broke out, sometimes with
as many as 200 people involved. Many were ‘slain’ supernaturally in
the Spirit and rested in God’s power for hours on end. Many wept
uncontrollably. Others were prayed for on the floor and set free from
demonic oppression. Several couples, on the brink of despair and
certain divorce, had their marriages restored.
Pastor Ron Jones said that as word spread, people from surrounding
districts such as Forster, came to have a look. He said many caught the
outpouring of the Spirit and took it back to their respective churches.
‘Many of the local interested visitors were supernaturally touched.
Whether the talk was good or bad around town, it certainly reaped a
crop of hungry people and those thirsty for the things of the Spirit,’ he
said.
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‘We have had pre-church prayer meetings where everyone present was
drunk in the Holy Ghost, church meetings where the power of God fell
so dramatically that people were slain in the Spirit in the back row of
the church with no one laying hands on them.
‘The past weeks have caused great revival among the people,’ said Ron.
‘Enthusiasm and spontaneity overflow in each meeting and we have
had an enormous interest shown in church by increased numbers of
youth as well as adults.’

Newcastle, NSW
Glenn and Jayne Wilson, youth leaders at Newcastle COC, were among
the first to experience the Holy Spirit’s outpouring there. For the first
time in five years Glenn found himself ‘slain’ under the anointing. He
said that as well as finding a total peace flooding his soul, a burning
desire for God was also reignited that night.
Another man experienced a supernatural boldness which sprung from
his new relationship with the Holy Spirit.
‘Before this new move of the Holy Spirit I used to pray for people
reluctantly, and then apologise straight away for my shortcomings,’ he
said. ‘Talk about lacking confidence! Since receiving this new anointing,
I find that the Holy Spirit stirs up inside me so strongly that I just have
to pray for people or lay hands on them. The Holy Spirit can give you a
love for people that will empower you for sure!’
Several women have explained that they have been released from deep
hurts which they had harboured for years.
Another lady found herself sharing Jesus with people with an ease and
desire which she thought she could never know. ‘I can’t help myself,’
she said. ‘A new boldness and a heart for people who do not know the
Lord seems to continue to grow inside me.’
Families are also being restored. One man, Allen, spent nearly an hour
at the first night of revival on the floor of the Newcastle Centre,
weeping and repenting before God until a tremendous sense of freedom
and joy flooded his spirit.
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‘I have been yearning for a deeper relationship with my wife and
children for many months, even though there was nothing lacking in
our marriage,’ he said. ‘That night, however, the Holy Spirit gave me
such a love for my Heavenly Dad that I couldn’t get enough. Within
minutes the Holy Spirit had made my love for God my number one
priority and shown me that my wife and kids needed to be second. I
told this to my family and peace just flooded our relationship. By
putting the Lord first, He has blessed our family so much.’
A spokesperson for the Newcastle Centre said that the church, as a
family, was also being renewed. She said there was a new sense of
unity and freshness being imparted by the Holy Spirit.
‘There is genuine repentance,’ she said.
Many visions and prophecies have been shared. The prayer meetings
are both exciting and powerful, and we’re all getting a desire for God
and a burden for our city.’

Hornsby, Sydney
Passion seems to be the number one word on people’s lips at Hornsby
COC since the new move of God started, according to spokesman Begin
Markham.
Begin said there had been an undeniable change in people’s attitudes
and they now attended meetings out of a strong desire to meet with
God, rather than to perform a duty.
‘There is a desire to be full constantly with the Holy Ghost,’ he said.
‘After the tears, laughter and crying out to God, the fruit remaining is a
passion for God Himself not the spectacular, but a hunger for the
presence of God and a passion to dive into the Word of God.
Comments from other people at Hornsby COC include:
* During a prayer meeting I was crying out for souls, and my heart
turned to my 16 year old son who was in prison. I had never cried for
someone else so much before. When I arrived home from that meeting,
the telephone was ringing, and it was my son. There was an urgency in
his voice. He wanted to start his life from scratch and was fed up with
drugs and alcohol, which were responsible for his detention. God has
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moved powerfully. My son has been released early and is back at
school, and came to church last week to ask God for help!
* One night I had a terrific Bible study prepared for the home cell which
I lead but I felt the Holy Ghost ask me to share about passion. Tears
came from my eyes as I heard what God was saying through me and I
remember thinking, ‘This is bigger than me!’ By the end of the meeting I
had repented of ridiculous attitudes, but the meeting did not end there,
for me. It continued until midafternoon the following day. It was easy
to give over sinful attitudes and the like, and God gave me more of the
Holy Ghost in return. The Lord did some terrific surgery, and I have
been free ever since.
* God showed me a vision of myself walking through a fire, holding the
Word of God in my hand. Everything around me was being consumed
by the fire, except the Word of God. I came through the fire, and the
only thing which remained was the Word of God in my hand. I have a
greater passion to serve God, and a greater fear of God in my life. I
know that I will never be alone again the Holy Spirit is my close friend
and is always there. As I felt the Holy Ghost’s love for the lost I was
totally broken on the ground in tears.

Canberra, Australian Capital Territory
On 9 May, Canberra COC hosted a guest singer. As she began a song
about the prodigal son, the Centre’s pastor, Len Russell, started to sob
loudly.
Afterwards he got up and shared with the congregation. People
responded to the altar call where the power of the Holy Spirit came and
people were slain and filled with laughter.
One man was so drunk in the Spirit that he had to be driven home. He
was still drunk two days later and still laughing in the Spirit.
The ladies’ prayer and Bible study group was completely taken over by
the Holy Spirit. A lady was so drunk that her husband had to leave
work to drive her home. Other ladies had to sober up to drive and pick
their children up from schools.
There have been visions of castles, moats, and draw bridges with rusty
chains, referring to the lives of Christians bound up by habits or sin. As
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these areas have been surrendered to God, and after much weeping,
conquering these areas became easy.
Caroline, a lady who has had constant back pain since a car accident five
years ago, is now free of all discomfort and was filled with holy
laughter.

Warrnambool, Victoria
Marcus was a 10 year old with a major supply of shyness and according
to his mother Linda, he hardly spoke a word even at home.
But it seems God has done such a work inside Marcus that he is now
displaying a totally new personality to his family and friends.
‘He even prays for me!’ said Linda. ‘If I say that I’ve got a headache, he’ll
come up to me and start praying fullon, loud, faith prayers. It has
carried over into other areas of the home. He is being very helpful and
cooperative and very open he doesn’t mind just talking and sharing.’
The transformation in Marcus started at a Victorian COC Youth
Convention in June where Stewart Moncrieff was a guest speaker, and
continued later at Warrnambool COC.
Pastor of the Warrnambool Centre, Charlie Bartkus, said he was as
surprised as the family at the dramatic change.
Apart from clapping, dancing and laying on the ground laughing,
Marcus was displaying a boldness which defied explanation. All this
from a 10 year old boy who never clapped or smiled in church before,
and who avoided looking other people in the eye.

Melbourne, Victoria
Pastor Louise Swan wrote:
In Melbourne, the outpouring of the Spirit began on Mother’s Day, 9
May. From the outset amazing manifestations of the Spirit began to
happen.
A young man, normally very ‘with it’ and ‘together’ fell under the power
of the Spirit and began to laugh uncontrollably for three and a half
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hours. The next month he spent most of the time either staggering
around with a stunned look on his face or slain in the Spirit for most of
each evening. Often periods of the same laughter overwhelm him.
Normally a rather aggressive driver, he drove home from church all the
way at 40 km/h and gave way to everything.
Much emotional healing is taking place as some onceconservative
people are being transformed through laughter.
One young girl fell to the floor as my husband Barry and I prayed for
her release from excruciating back pain. After about a minute of
agonising pain and tears she began to laugh, and spent the next hour
and a half laughing and free of all back pain.
One young married man fell under the power of the Spirit and lay on
the floor for over three hours. He has been totally transformed by the
experience.
A lady walked in the front door after a meeting at Melbourne had
begun, stood back doubtfully and decided that the church had finally
gone ‘too far’. No one came near her, but the Holy Spirit hit her and she
crumpled to the floor, laughing uncontrollably.
A Chinese lady, who had watched sceptically through one of the first
revival meetings, asked us to pray for her at the next meeting but did
not want hands laid on her. She had decided that if it was God, He
would have to show her. We began to pray (no hands!) and within half
a minute she had crumpled over from the waist in laughter, and then
dropped to the floor laughing and crying at the same time. She lay
prostrate on the floor for a half an hour repenting of her unbelief, and
then got up and testified to everybody of her experience.
One young girl, whose mother had died the previous year, spent an
entire evening sobbing with grief on the floor. The next meeting saw
her filled with Holy Ghost laughter and she laughed for hours. Her face
was totally transformed, as also were her emotions. She went home
from the meeting and wrote an anointed song about the outpouring of
the Spirit. It has blessed hundreds already.
Many have had visions while under the power of the Spirit or while in
prayer. These have included visions of the lost in their hopeless state,
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visions of hell, visions of revival in all nations, visions of dramatic
healings, of bodies coming back to life.
Sometimes people lying together, slain in the Spirit, have had combined
visions where all have been watching the same happenings. Each has
emphatically confirmed what the other was saying and continued the
description.
Marriages have been miraculously restored and many other
relationships are being healed. One couple was about to separate and
also leave the ministry. The miracle of restoration has to be seen to be
believed! They are more in love with one another now than they have
ever been, and it happened almost overnight as the Spirit fell on them.
New songs are flowing out of the revival. These have ignited fresh
passion for God in the hearts of the people.

Perth, Western Australia
Church services in Perth Christian Outreach Centre no longer hold a
routine format, but rather the Spirit is leading and the power of God is
having a dynamic effect.
It was Mother’s Day when revival began moving in a way that no one
had seen or expected before. Some people began to laugh while others
wept. Since then meetings have been held most nights of the week with
people hungry for more of God.
People’s hearts and attitudes have and are being changed.
Conversations are about the Lord, no one really seeming to care for the
everyday events and cares of life. People have been set free from habits
such as smoking.
Visions and dreams have been experienced by many people. God’s
Spirit has moved, changing people in a sovereign way.

Busselton, Western Australia
The fire of God is also sweeping across the city and country areas of
Western Australia. Pastor Helen McInnes from Busselton Christian
Outreach Centre said, ‘People have been inwardly healed and delivered.
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We have not had to counsel, but instead the presence of God has come
and is moving. He is greatly purifying and cleansing.’
The main result has been that people are seeking God. God is revealing
his glory, and revelation is coming to people about the true meaning of
obedience and surrender.
Even though there are outward manifestations, it is the internal work
that is eternal. Best of all, this is just the beginning.

Manifestations of the Spirit
Here is a guide for those people who are wondering what the fuss is all
about.
1. A passion for God: Men and women are yearning for more of God
Himself (Psalm 42:12) and for His Word (Job 23:12). There is an
eagerness among people to gather with other Christians (Psalm 69:9)
and to pray (Acts 12:5). Much of this prayer is intercession for souls.
There is much travailing and prevailing (Galatians 4:19).
2. Repentance: People are turning away from sin and dead works and
turning to God (Acts 20:21, 2 Cor. 7:910).
3. Restoration of relationships, renewed love: A new unity is
sweeping groups of people. Broken relationships are being restored
through humility and an openness to the needs of others (Galatians
5:22, Isaiah 58:12).
4. Overwhelming joy: People touched by the Spirit are genuinely
happy (Acts 8:8). There is singing (Ephesians 5:1819), dancing (2 Sam.
6:14), shouting (Psalm 5:11) and clapping (Pslam 47:1). Laughter is
sometimes uncontrollable (Pslam 126:6).
5. Inexplicable peace: People are finding God’s peace as the Holy
Spirit sets them free from grief, confusion, stress, anger, frustrations,
hurts and other bondages (Isaiah 53:3, Malachi 4:2, Luke 9:11).
6. Dreams, visions and prophecy: Just as the prophet Joel foretold
(Joel 2:28) when the Spirit is poured out many will see revelations with
their spiritual eyes (Acts 2:17). Prophecy and other gifts of the Spirit
are common occurrence (Acts 2:1718).
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7. Healing: Some people are receiving healing in their minds and their
bodies (Isaiah 53:3, Malachi 4:2, Luke 9:11).
8. Boldness: Self-consciousness is being swallowed up by a holy
boldness (Acts 4:31). People are finding that sharing the Gospel is
easier than before.
9. Direction: Some are receiving from the Holy Spirit clearer guidance
with respect to their ministry, their work, their families and other areas
of their lives (Proverbs 3:56).
10. People slain in the Spirit: Even the sceptics are finding
themselves on the floor at prayer meetings, sometimes for hours
(Revelation 1:17).
11. Crying: There have been tears of joy and thankfulness and
repentance (Psalm 136:56).
12. Drunkenness (in various stages), daze, stupor: Men and
women of undoubted character have been seen staggering around as
drunk people as they have come under the influence of the Holy Spirit
(Jeremiah 23:9, Acts 2:13, 15). People have seemed to switch off
mentally and physically as God reveals things to them in the Spirit
(Numbers 24:4 and Acts 10:10).
Since these reports have been gathered, similar phenomena were
reported world wide, including reports associated with the ‘Toronto
Blessing’, Pensacola and refreshing and revitalising of churches in many
lands.
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Book and DVD Review
Viva Christo Rey! Book by Rene Laurentin, Waco: Word, 1982.
Video/DVD originally by Catholic Charismatic Renewal.
The book by Rene Laurentin, Viva Christo Rey! (Word, 1982) tells
the amazing story of God's work among the poor of El Paso and
Juarez on the border of Mexico and Texas.
People there who live in cardboard homes without electricity or
running water, without employment, have found in the Holy Spirit
an abundance of joy, grace and riches which few people today enjoy.
A charismatic Catholic prayer group took the gospels seriously, and
decided to provide a meal for the people who scavenge their living
from the city dump. They were prompted by Jesus' command to
share food with those in need. They provided food for 150 people at
Christmas, but over 300 turned up, and then brought their friends.
The food did not run out and there was enough left over to give to
various orphanages.
So began a ministry of love and care which has grown for over forty
years. The sick are being healed, both medically and through prayer.
The hungry are fed, and food has never run out in twenty years.
Employment has been provided in cooperatives. Better housing has
been built.
Fr Rene Laurentin writes that 'most importantly, they have found in
the Holy Spirit the source of the spiritual conversion that has made
for more humane living through converted action. The Holy Spirit,
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too, has given them a capacity for renewal, a capacity rarely found
among intellectuals, who are so often lost in things, in learning, and
in the orchestrated power and influence that earned the rich the
reproach of Jesus. The gospel is still the good news proclaimed to
the poor.'
One prayer group decided to do something in obedience to Jesus.
Miracles have followed.
The one hour enthralling DVD (copy of a video) of the same name,
Viva Christo Rey! (Hail, Christ the King) provides a stirring
documentary of early beginnings and recent developments. It was
produced jointly by the Catholics and Assemblies of God.
Copies are available from the
www.renewaljournal.com. (G.W.).
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No. 4: Healing
Missionary Translator and Doctor, by David Lithgow
My Learning Curve on Healing, by Jim Holbeck
Spiritual Healing, by John Blacker
Deliverance and Freedom, by Colin Warren
Christian Wholeness Counselling, by John Warlow
A Healing Community, by Spencer Colliver
Sounds of Revival, by Sue Armstrong
Revival Fire at Wuddina, by Trevor Faggotter

No. 5: Signs and Wonders
Words, Signs and Deeds, by Brian Hathaway
Uproar in the Church, by Derek Prince
Season of New Beginnings, by John Wimber
Preparing for Revival Fire, by Jerry Steingard
How to Minister Like Jesus, by Bart Doornweerd

No. 6: Worship
Worship: Intimacy with God, by John & Carol Wimber
Beyond Self-Centred Worship, by Geoff Bullock
Worship: to Soothe or Disturb? by Dorothy Mathieson
Worship: Touching Body and Soul, by Robert Tann
Healing through Worship, by Robert Colman
Charismatic Worship and Ministry, by Stephen Bryar
Renewal in the Church, by Stan Everitt
Worship God in Dance, by Lucinda Coleman
Revival Worship, by Geoff Waugh

No. 7: Blessing
What on earth is God doing? by Owen Salter
Times of Refreshing, by Greg Beech
Renewal Blessing, by Ron French
Catch the Fire, by Dennis Plant
Reflections, by Alan Small
A Fresh Wave, by Andrew Evans
Waves of Glory, by David Cartledge
Balance, by Charles Taylor
Discernment, by John Court
Renewal Ministry, by Geoff Waugh

116

Reviews &Resources

No. 8: Awakening
Speaking God's Word, by David Yonggi Cho
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New Wineskins to Develop Ministry, by Geoff Waugh
The God Chasers, by Tommy Tenny

No. 16: Vision
Vision for Church Growth by Daryl & Cecily Brenton
Almolonga, the Miracle City, by Mell Winger
Cali Transformation, by George Otis Jr.
Revival in Bogotá, by Guido Kuwas
Vision for Church Growth, by Daryl & Cecily Brenton
Vision for Ministry, by Geoff Waugh

.
118

Reviews &Resources
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Snapshots of Glory, by George Otis Jr.
Lessons from Revivals, by Richard Riss
Divine Healing and Church Growth, by Donald McGavran
Spiritual Warfare, by Cecilia Estillore
No. 18: Servant Leadership
The Kingdom Within, by Irene Brown
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Women in Ministry, by Sue Fairley
Women and Religions, by Susan Hyatt
Disciple-Makers, by Mark Setch
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Irene Alexander
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Martin Rice
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Details on ‘Geoff Waugh’ at www.amazon.com
Discounted on www.renewljournal.com and Blog
eStore on http://renewaljournal.wordpress.com
Free shipping at ‘Geoff Waugh’ on www.bookdepository.com

Looking to Jesus: Journey into Renewal and Revival (2009)
Light on the Mountains: Pioneer Mission in PNG (2009)
Flashpoints of Revival (2nd ed., 2009)
Revivals Awaken Generations (Korean, 2006)
Revival Fires: History’s Mighty Revivals (2011)
South Pacific Revivals (2nd ed., 2010)
Transforming Revivals (2011)
Revival: I will pour out my Spirit (2011)
Renewal: I make all things new (2011)
Anointed for Revival: Histories of Revival Pioneers (2011)
Church on Fire (1991, 2009).
Living in the Spirit (2nd ed., 2009)
Your Spiritual Gifts (2011)
Fruit and Gifts of the Spirit (1992, 2009)
The Leader’s Goldmine (1990, 2009)
Kingdom Life in Matthew (1992, 2009)
Kingdom Life in Mark (1990, 2009)
Kingdom Life in Luke (1991, 2009)
The King in John: Crucified and Risen (2011)
A Preface to The Acts of the Apostles (2011)
The Body of Christ, Part 1: Body Ministry (2010)
The Body of Christ, Part 2: Ministry Education (2010)
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Exploring Israel (2011)
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Books by Geoff Waugh - details
Looking to Jesus:
Journey into Renewal and Revival
Autobiography of 70 years including exploring renewal and revival,
260 pages (2009).
Introduction – Waugh stories
1. Beginnings – state of origin
2. Schools – green board jungle
3. Ministry – to lead is to serve
4. Mission – trails and trials
5. Family – Waughs and rumours of Waughs
6. Search and Research – begin with A B C
7. Renewal – begin with doh rey me
8. Revival – begin with 1 2 3
Conclusion – begin with you and me

Light on the Mountains:
Pioneer Mission in Papua New Guinea
Pioneering mission among Enga tribes in the highlands of Papua
New Guinea. 200 pages, with over 60 photographs (2009).
Introduction
Part 1: Pioneer Mission History
1. Beginnings of the Baptist New Guinea Mission
2. The Church is born: the first baptisms
3. The Church grows: community transformation
Part 2: Pioneer Mission Teaching
4. Trails and trials: mission life in the highlands
Conclusion
Enga revival
Min revival
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Flashpoints of Revival:
History’s Mighty Revivals
2nd edition, enlarged, 213 pages (2009).
Foreword: by C Peter Wagner
Preface and Introduction
1. Eighteenth Century
1727 – Herrnhut, Germany (Zinzendorf)
1735 – New England, America (Edwards)
1739 – London, England (Whitefield, Wesley)
1745 – Crossweeksung, America (Brainerd)
1781 – Cornwall, England
2. Nineteenth Century
1800 – America (McGready)
1801 – Cane Ridge, America (Stone)
1821 – Adams, America (Finney)
1858 – New York, America (Lanphier)
1859 – Ulster, Ireland (McQuilkin)
1859 – Natal, South Africa (Zulus)
1871 – New York, America (Moody)
3. Early Twentieth Century
1904 – Loughor, Wales (Roberts)
1905 – Mukti, India (Ramabai)
1906 – Los Angeles (Seymour)
1907 – Pyongyang, Korea
1909 – Valparaiso, Chile (Hoover)
1921 – Lowestroft, England (Brown)
1936 – Gahini, Rwanda (East African Revival)
4. Mid-twentieth Century
1947 – North America (Healing Evangelism)
1948 – Canada (Sharon Bible School)
1949 – Hebrides Islands, Scotland (Campbell)
1951 – City Bell, Argentina (Miller)
1962 – Santo, Vanuatu (Grant)
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1965 – Soe, Timor (Tari)
1970 – Wilmore, Kentucky (Asbury College)
1970 – Solomon Islands (Thompson)
1971 – Saskatoon, Canada (McCleod)
1973 – Phnom Penh, Cambodia (Burke)
5. Late Twentieth Century
1975 – Gaberone, Botswana (Bonnke)
1979 – Elcho Island, Australia (Gondarra)
1979 – Anaheim, America (Wimber)
1979 – South Africa (Howard-Browne)
1988 – Papua New Guinea (van Bruggen)
1988 – Madruga, Cuba
1989 – Henan and Anhul, China
6. Final Decade, Twentieth Century
1992 – Argentina (Freidson)
1993 – Brisbane, Australia (Miers)
1994 – Toronto, Canada (Arnott, Clark)
1994 – Brompton, London (Mumford)
1994 – Sunderland, England (Gott)
1995 – Melbourne, Florida (Clark)
1995 – Modesto, California (Berteau)
1995 – Brownwood, Texas (College Revivals)
1995 – Pensacola, Florida (Hill)
1995 – Mexico (Hogan)
1996 – Houston, Texas (Heard)
Conclusion
Addendum: Revival in the 21st Century
Revival in the South Pacific: Vanuatu, Solomon Islands
Transforming Revival: Fiji, Papua New Guinea, Vanuatu

Revivals Awaken Generations
Korean translation of Flashpoints of Revival.
See web version on www.renewaljournal.com and Blog.
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Revival Fires: History’s Mighty Revivals
Expanded academic version of Flashpoints of Revival, 392 pages
(2011) including footnotes, published by Global Awakening – see
Blog on www.renewaljournal.com. Chapters 6 and 7 as follows:
6. Final Decade, Twentieth Century: River of God Revival
1992 - Buenos Aires, Argentina (Claudio Freidzon)
1993 - May: Brisbane, Australia (Neil Miers)
1993 - November: Boston, North America (Mona Johnian)
1994 - January: Toronto, Canada (John Arnott)
1994 - May: London, England (Eleanor Mumford)
1994 - August: Sunderland, England (Ken Gott)
1994 - November: Mt Annan, Sydney, Australia (Adrian Gray)
1994 - November: Randwick, Sydney, Australia (Greg Beech)
1995 - January: Melbourne, Florida, North America (Randy Clark)
1995 - January: Modesto, California, North America (Glen Berteau)
1995 - Janaury: Pasadena, California, North America (Chi Ahn)
1995 - January: Brownwood, Texas, America (College Revivals)
1995 - June: Pensacola, Florida, North America (Steve Hill)
1995 - October: Mexico (David Hogan)
1996 - March: Smithton, Missouri, North America (Steve Gray)
1996 - April: Hampton, Virginia, North America (Ron Johnson)
1996 - September: Mobile, Alabama, North America (Cecil Turner)
1996 - October: Houston, Texas, North America (Richard Heard)
1997 - January: Baltimore, Maryland, North America (Bart Pierce)
1997 - November: Pilbara, Australia (Craig Siggins)
1998 - August: Kimberleys, Australia (Max Wiltshire)
1999 - July: Mornington Island, Australia (Jesse Padayache)
7. Twenty-First Century: Transforming Revival
Snapshots of Glory: Mizoram, Almolonga, Nigeria, Hemet, Cali
Global Phenomona: Kenya, Brazil, Argentina
Transforming Revival in the South Pacific: Papua New Guinea,
Solomon Islands, Vanuatu, Fiji
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South Pacific Revivals
A brief survey of historical and current revivals in the South Pacific
islands, 182 pages, with over 30 photographs (2nd edition 2010).
Introduction: Timor, Australian Aborigines
1 Solomon Islands
2 Papua New Guinea, Bougainville
3 Vanuatu
4 Fiji
Conclusion
Appendix 1: Revival Examples
Appendix 2: Books

Transforming Revivals
Community and ecological transformation, 137 pages (2011)
Adapted from South Pacific Revivals and Flashpoints of Revival
including over 30 photographs.
Preface
Introduction: Australian Aborigines
1 Solomon Islands
2 Papua New Guinea
3 Vanuatu
4 Fiji
5 Snapshots of Glory, by George Otis Jr
Conclusion
Appendix: Revival Books
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Revival: I will pour out my Spirit
Summary of historical and current revivals, 143 pages (2011)
Compiled from Renewal Journal articles. A condensed version of
Flashpoints of Revival (213 pages)and Revival Fires (392 pages)
Foreword
1. Revivals to 1900
2. 20th Century Revivals
3. 1990s – Decade of Revivals
4. 21st Century Revivals
Resources

Renewal: I make all things new
Renewal Journal articles on renewal and revival, 139 pages (2011)
Compiled from Renewal Journal articles.
Foreword
1 Renewal Ministry
2 Revival Worship
3 New Wineskins
4 Vision for Ministry
5 Community Transformation
6 Astounding Church Growth
Resources
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Anointed for Revival:
Histories of Revival Pioneers
Articles edited by Geoff Waugh, 132 pages (2nd ed., 2011)

Introduction
1 Revival Fire, by Geoff Waugh
2 Community Transformation, by Geoff Waugh
3 John G. Lake, by Liz Godshalk
4 Aimee Semple McPherson, by Geoff Thurling
5 T. L. Osborne, by Grant Lea
6 David Yonggi Cho, by Peter Allen
7 The Birth of Christian Outreach Centre, by Anne Taylor
8 The Beginnings of Christian Outreach Centre, by John
Thorburn
Appendix: Revival Books
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Church on Fire
Australian reports and testimonies, 176 pages. (1991, 2010)
Introduction: Renewal
Aboriginal Renewal
1. Pentecost in Arnhem Land - Djiniyini Gondarra (Uniting)
2. Fire of God among Aborigines - John Blacket (Uniting)
Personal Renewal
3. Pilgrimage in renewal - John-Charles Vockler (Anglican)
4. A testimony of renewal - Owen Dowling (Anglican)
5. The disquieting presence of the Spirit - Charles Ringma (AOG)
6. A different view - Dorothy Harris (Baptist)
7. Ingredients for unity - Gregory Blaxland (Anglican)
8. New dimensions - David Todd (Presbyterian)
9. Renewal in the Holy Spirit - Barry Manuel (Baptist)
10. Love song - Ruth Lord (Uniting)
Church Renewal: examples
11. Renewal in a country parish - Barry Schofield (Anglican)
12. Renewal in a diocese - John Lewis (Anglican)
13. Renewal in a city prayer meeting - Vincent Hobbs (Catholic)
14. Renewal in a regional centre - Brian Francis; David Blackmore
15. Renewal in a small assembly - Bob Dakers (Brethren)
16. Renewal in a large congregation - Geoff Waugh (Baptist)
Church Renewal: observations
17. Building with God - Barry Chant (Christian Revival Crusade)
18. The cost of renewal - Hamish Jamieson (Anglican)
19. Charismatic renewal in the Roman Catholic Church - Tom White
20. An Orthodox comment on renewal - Lazarus Moore (Orthodox)
21. A Lutheran perspective - Glen Heidenreich (Lutheran)
22. Charismatic renewal: myths and realities - Rowland Croucher
23. Charismatic renewal: pastoral issues - Arthur Jackson (Uniting)
24. Ministering in renewal - Don Drury (Uniting)
25. God's new work - Don Evans (Uniting)
26. Future directions for charismatic renewal - Peter Moonie (Uniting)
27. Get your surfboard ready - Dan Armstrong (Uniting)
Conclusion: Revival
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Living in the Spirit
Personal and group studies, 2nd ed., revised and enlarged, 126 pages
(2009).
1. Father, Son and Holy Spirit
God is One
The Father’s heart shows God’s love
Jesus reveals God’s love
The Spirit imparts God’s love
2. Born of the Spirit
The Spirit creates
The Spirit re-creates
God acts
We respond
3. Filled with the Spirit
The Spirit in God’s people
The Spirit in Jesus
The Spirit in the early church
The Spirit in us
4. Fruit of the Spirit
The fruit of the Spirit in us personally
The fruit of the Spirit in us together
Growth in the Spirit personally
Growth in the Spirit together
5. Gifts of the Spirit
Power for mission
Gifts for mission
Unity for mission
Love for mission
6. Ministry in the Spirit
Body ministry
Mutual ministry
Wholeness ministry
Freedom ministry

129

Renewal Journal 3: Community

7. Led by the Spirit
The Spirit leads us
The Spirit leads gently
The Spirit leads personally
The Spirit leads corporately
8. The Spirit of the Lord
The Spirit of the Lord in Israel
The Spirit of the Lord in Jesus
The kingdom of God
The king: Jesus Christ is Lord
Appendix 1: Voices from history
Appendix 2: Spiritual gifts questionnaire

Your Spiritual Gifts: to serve in love
Personal and group studies, 47 pages. ( 2011)
Introduction
1 Your spiritual gifts
2 The manifold grace of God
3 Motivational Gifts from God our Father
4 Ministry Gifts from Christ Jesus
5 Manifestation Gifts from the Holy Spirit
6 Make love your aim
7 Spiritual gifts questionnaire
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Fruit and Gifts of the Spirit
Personal and group studies, 63 pages. (1992, 2010)

Foreword
Part I: Fruit of the Spirit
1. The Spirit of Jesus
2. Fruit of the Spirit
3. Fruit of the vine
4. Fruit and growth
5. Fruit and gifts
6. The way of love
Part II: Gifts of the Spirit
1. God gives – we receive
2. Gifts to serve in power
3. Gifts to motivate us
4. Gifts to minister in unity
5. Gifts to manifest the Spirit
6. Gifts to use in love
Appendix: Gifts checklist
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The Leader’s Goldmine
Ideas for Christian groups, 63 pages (1990, 2010).
Introduction: How to use this book
Ideas for building relationships
Deep - ideas and attitudes
Deeper - ideals and values
Deepest - ideologies and commitments
Ideas for Bible studies and prayers
Bible passages
Bible study methods
Bible reading and relationship building
Bible readings and prayers
Ideas for church activities
Program emphases:
Devotional, Educational, Creative, Serving, Social, Sporting
Witness and Sharing Weekend
Commitment Indicator
Interests Indicator
Gifts Check List
Ideas for all ages together
Activities involving young children and others
Activities involving older children and others
Family and church family questionnaires
Useful teaching activities
ABC of resource ideas
Simulation activities. Simulation Game: Build my Church
Ideas for integrated studies on themes
The Great Experiment, Prayer, Relationship, Good News, The Church,
Mission, Finding New Life, Living New Life, Faith Alive
Great Chapters - Old Testament
Great Chapters - New Testament
Jesus
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Kingdom Life in Matthew
Common Lectionary group studies, 72 pages (1992, 2010)
Introduction
PART I THE LIFE AND MINISTRY OF JESUS
Preparation: The coming of Jesus the Messiah
1. The coming of the Lord
Matthew 24:36-44
2. John the Baptist
Matthew 3:1-12
3. The Messiah
Matthew 11:2-11
4. Mary's Son
Matthew 1:18-25
5. Infancy and childhood of Jesus
Matthew 2:13-23
6. Reflections on the birth of Jesus
John 1:1-18
Commencement: The figure of Jesus the Messiah
7. The baptism of Jesus
Matthew 3:13-17
8. The witness of John the Baptist
John 1:29-34
Christ's design for life in God's kingdom
Narrative:
9. The call of the first disciples
Matthew 4:12-23
Discourse:
10. The sermon on the mount (1)
Matthew 5:1-12
11. The sermon on the mount (2)
Matthew 5:13-16
12. The sermon on the mount (3)
Matthew 5:17-26
13. The sermon on the mount (4)
Matthew 5:27-37
14. The sermon on the mount (5)
Matthew 5:38-48
15. The sermon on the mount (6)
Matthew 7:21-29
The spread of God's kingdom
Narrative:
16. The call of Levi
Discourse:
17. The mission sermon (1)
18. The mission sermon (2)
19. The mission sermon (3)

Matthew 9:9-13
Matthew 9:35-10:8
Matthew 10:24-33
Matthew 10:34-42
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The mystery of God’s kingdom
Narrative:
20. The revelation to the simple
Discourse:
21. The parable sermon (1)
22. The parable sermon (2)
23. The parable sermon (3)

Matthew 11:25-30
Matthew 13:1-23
Matthew 13:24-43
Matthew 13:44-52

God’s Kingdom on earth and the Church
Narrative:
24. The feeding of the five thousand
Matthew 14:13-21
25. Jesus walks on the water
Matthew 14:22-33
26. The Canaanite woman
Matthew 15:21-28
27. Peter's confession
Matthew 16:13-20
28. Discipleship
Matthew 16:21-28
Discourse:
29. The community sermon (1)
Matthew 18:15-20
30. The community sermon (2)
Matthew 18:21-35
Authority and invitation: the ministry ends
Narrative:
31. The parable of the labourers
Matthew 20:1-16
32. The parable of the two sons
Matthew 21:28-32
33. The parable of the tenants
Matthew 21:33-43
34. The parable of the marriage feast
Matthew 22:1-14
35. Paying tribute to Caesar
Matthew 22:15-22
36. The greatest commandment
Matthew 22:34-46
37. Hypocrisy and ambition
Matthew 23:1-12
Discourse:
38. The final sermon (1)
Matthew 25:1-13
39. The final sermon (2)
Matthew 25:14-30
Conclusion: God’s kingdom fulfilled
40. Christ the King
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PART II THE DEATH AND RESURRECTION OF JESUS
Preparation for the passion of Jesus
1. The transfiguration
2. The temptations
3. The meaning of the cross
4. Signs of the resurrection (1)
5. Signs of the resurrection (2)
6. Signs of the resurrection (3)
7. Palm Sunday & Crucifixion
Resurrection appearances of Jesus
8. The empty tomb
9. The leaders react
10. The Emmaus road
Observations about Jesus
11. Jesus the Good Shepherd
12. Jesus the way, truth and life
13. Jesus present among his people
14. Jesus prays for his people
The coming of the Holy Spirit
15. The day of Pentecost
Conclusion: The Godhead
16. The Trinity

Matthew 17:1-9
Matthew 4:1-11
John 3:1-17
John 4:5-42
John 9:1-41
John 11:1-45
Matthew 21:1-11
26:14-27:66
John 20:1-18
John 20:19-31
Luke 24:13-35
John 10:1-10
John 14:1-14
John 14:15-21
John 17:1-11
John 20:19-23;
John 7:37-39
Matthew 28:16-20

Appendix 1: Studies arranged according to lectionary readings
Appendix 2: Studies arranged according to gospel readings
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Kingdom Life in Mark
Common Lectionary group studies, 72 pages (1990, 2010).
Introduction
PART I THE LIFE AND MINISTRY OF JESUS
Preparation: The coming of Jesus the Messiah
1. The coming of the Lord
Mark 13:32-37
2. John the Baptist
Mark 1:1-8
3. The Messiah
John 1:6-8, 19-28
4. Mary's Son
Luke 1:26-38
5. Infancy and childhood of Jesus
Luke 2:22-40
6. Reflections on the birth of Jesus
John 1:1-18
Commencement: The figure of Jesus the Messiah
7. The baptism of Jesus
Mark 1:4-11
8. The call of Andrew and his friend
John 1:35-42
The mystery of the Son of God
9. The call of the first disciples
Mark 1:14-20
10. A Sabbath day in Capernaum (1)
Mark 1:21-28
11. A Sabbath day in Capernaum (2)
Mark 1:29-39
12. The cure of a leper
Mark 1:40-45
13. The cure of a paralytic
Mark 2:1-12
14. The question of fasting
Mark 2:18-22
15. Violation of the Sabbath
Mark 2:23-3:6
16. Serious criticism of Jesus
Mark 3:20-35
17. The parables of the kingdom Mark 4:26-34
18. The calming of the storm
Mark 4:35-41
19. Jairus’ daughter; a woman's faith
Mark 5:21-43
20. Jesus rejected at Nazareth
Mark 6:1-6
21. The mission of the twelve
Mark 6:7-13
22. Compassion for the crowds
Mark 6:30-34
(interlude)
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23. The feeding of the five thousand
John 6:1-15
24. The bread of life (1)
John 6:24-35
25. The bread of life (2)
John 6:35,41-51
26. The bread of life (3)
John 6:51-58
27. Incredulity and faith
John 6:55-69
28. Jewish customs
Mark 7:1-23
29. The cure of a deaf mute
Mark 7:31-37
The way of the Son of Man
30. Peter's confession
31. Passion & resurrection prophesied
32. Instructions for the disciples
33. What God has joined together
34. The problem of wealth
35. The sons of Zebedee
36. The cure of Bartimaeus
37. The first commandment
38. The scribes; the widow's mite
39. The last things

Mark 8:27-38
Mark 9:30-37
Mark 9:38-50
Mark 10:2-16
Mark 10:17-3
Mark 10:35-45
Mark 10:46-52
Mark 12:28-34
Mark 12:38-44
Mark 13:24-32

Conclusion: The fulfilment of the mystery
40. Christ the King
John 18:33-37
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PART II THE DEATH AND RESURRECTION OF JESUS
Preparation for the Passion of Jesus
1. The transfiguration
2. The temptations
3. The meaning of the cross
4. Teaching about the cross (1)
5. Teaching about the cross (2)
6. Teaching about the cross (3)
7. Palm Sunday and the crucifixion

Mark 9:2-9
Mark 1:9-15
Mark 8:31-38
John 2:13-22
John 3:14-21
John 12:20-33
Mark 11:1-11; 15:1-39

Resurrection Appearances of Jesus
8. The empty tomb
Mark 16:1-18
9. Easter evening
John 20:19-31
10. Emmaus postscript
Luke 24:35-48
Observations about Jesus
11. Jesus the Good Shepherd
12. Jesus the true vine
13. Jesus present among his people
14. Jesus prays for his people

John 10:11-18
John 15:1-8
John 15:9-17
John 17:11-19

The coming of the Holy Spirit
15. The day of Pentecost

John 15:26-27; 16:4-15

Conclusion: The Godhead
16. The Trinity

John 3:1-17

Appendix 1: Studies arranged according to lectionary readings
Appendix 2: Studies arranged according to gospel readings
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Kingdom Life in Luke
Common Lectionary group studies, 72 pages (1991, 2010)
Introduction
PART I THE LIFE AND MINISTRY OF JESUS
Preparation: The coming of Jesus the Messiah
1. The coming of the Lord
Luke 21:25-36
2. John the Baptist
Luke 3:1-6
3. The Messiah
Luke 3:7-18
4. Mary's Son
Luke 1:39-55
5. Infancy and childhood of Jesus
Luke 2:41-52
6. Reflections on the birth of Jesus
John 1:1-18
Commencement: The figure of Jesus the Messiah
7. The baptism of Jesus
Luke 3:15-17,21-22
8. The marriage feast at Cana
John 2:1-11
Luke's program for Jesus' ministry
9. The visit to Nazareth (1)
10. The visit to Nazareth (2)

Luke 4:14-21
Luke 4:21-30

The Galilean ministry
11. The call of the first disciples
12. The sermon on the plain (1)
13. The sermon on the plain (2)
14. The sermon on the plain (3)
15. The cure of the centurion's servant
16. The widow of Nain
17. Jesus' feet anointed
18. Peter's confession of faith

Luke 5:1-11
Luke 6:17-26
Luke 6:27-38
Luke 6:39-49
Luke 7:1-10
Luke 7:11-17
Luke 7:36-8:3
Luke 9:18-24
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The travel narrative: part one
19. The journey to Jerusalem begins
Luke 9:51-62
20. The mission of the seventy-two Luke 10:1-12,17-20
21. The good Samaritan
Luke 10:25-37
22. Martha and Mary
Luke 10:38-42
23. The importunate friend
Luke 11:1-13
24. The parable of the rich fool
Luke 12:13-21
25. The need for vigilance
Luke 12:32-40
26. Not peace but division
Luke 12:49-56
27. Few will be saved
Luke 13:22-30
28. True humility
Luke 14:1,7-14
29. The cost of discipleship
Luke 14:25-33
The Gospel within the Gospel
30. The lost coin, sheep, and son

Luke 15:1-10 (11-32)

The travel narrative: part two
31. The unjust steward
32. The rich man and Lazarus
33. A lesson on faith and dedication
34. The ten lepers
35. The unjust judge
36. The Pharisee and the tax collector
37. Zacchaeus

Luke 16:1-13
Luke 16:19-31
Luke 17:5-10
Luke 17:11-19
Luke 18:1-8
Luke 18:9-14
Luke 19:1-10

The ministry in Jerusalem
38. The resurrection debated
Luke 20:27-38
39. The signs announcing the end Luke 21:5-19
Conclusion: The fulfilment of the ministry
40. Christ the King
John 12:9-19
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PART II

THE DEATH AND RESURRECTION OF JESUS

Preparation for the Passion of Jesus
1. The transfiguration
Luke 9:28-36
2. The temptations
Luke 4:1-13
3. The meaning of the cross
Luke 13:31-35
4. Teaching about repentance (1)
Luke 13:1-9
5. Teaching about repentance (2)
Luke 15:1-3,11-32
6. Mary anoints Jesus
John 12:1-8
7. Palm Sunday and the crucifixion Luke 19:28-40; 14-23:56
Resurrection Appearances of Jesus
8. The empty tomb
9. Easter evening
10. Jesus and Peter

Luke 24:1-12
John 20:19-31
John 21:1-19

Observations about Jesus
11. Jesus the Good Shepherd
12. Jesus the way of love
13. Jesus present among his people
14. Jesus prays for his people

John 10:22-30
John 13:31-35
John 14:23-29
John 17:20-26

The coming of the Holy Spirit
15. The day of Pentecost

John 14:8-17,25-27

Conclusion: The Godhead
16. The Trinity

John 16:12-15

Appendix 1: Studies arranged according to lectionary readings
Appendix 2: Studies arranged according to gospel readings
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The King in John:
Crucified and Risen
Background information, 40 pages (2011)

Introduction
1 Comments and incidents exclusive to John
1 Persons
2 Times
3 Numbers
4 Places
5 General details
2
1
2
3
4

Comments indicating an eye-witness account
The Cross
The People around the cross
The Burial
The Resurrection

3 Comments about the Promised Paraclete
1 History of Paraclete
2 Meaning of Paraclete
Conclusion
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A Preface to The Acts of the Apostles
Background information, 40 pages (2011)

Introduction
1 The Title of The Acts
A History of Christian Origins
The Acts of the Apostles - the Second Part of the Work
The Acts of the Holy Spirit
2 The Aims of The Acts
An orderly account of the work of the risen Lord by his Spirit
through the Church
3 The Author of The Acts
Gentile, physician, historian, spiritual
4 The Date of The Acts
Before Paul’s death
5 The Sources of The Acts
Historical sections
Biographical sections
6 The Setting of The Acts
The Greeks
The Romans
The Jews
7 The Contents of The Acts
Historical and Biographical
Preparation for the witness (1:1-26)
The witness in Jerusalem (2:1 – 8:3)
The witness in Judea and Samaria (8:4 – 12:25)
The witness to Jews and Gentiles (13:1 – 28:31)
Conclusion
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The Body of Christ:
Part 1 – Body Ministry
Exploring ministry in the Body of Christ, 121 pages (2010).
Prologue: Change Changed
Accelerating Church Growth
Accelerating Social Change

Section 1. Body Ministry: from few to many
Chapter 1. From meetings to ministry
Kingdom Authority
1. Church and Kingdom
2. Signs of the Kingdom
Chapter 2. From making decisions to making disciples
Obedient Mission
1. Empowering
2. Discipling
Chapter 3. From spectators to participants
Mutual Ministry
1. Clergy
2. Laity
Chapter 4. From limited to unlimited
Spiritual Gifts
1. Unity
2. Diversity
Chapter 5. From programs to growing churches
Body Evangelism
1. Program Evangelism
2. Power Evangelism
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Section II. Body Organisation: from some to all
Chapter 6. From figurehead to functional head
Divine Headship
1. The Written Word
2. The Living Word
Chapter 7. From firm to flexible structures
Body Membership
1. The Organism
2. The Organization
Chapter 8. From management to equipping
Servant Leadership
1. Servanthood
2. Equipping for Ministry
Chapter 9. From passive to active
Body Life
1. Concern for People
2. Concern for Task
Chapter 10. From maintenance to mission
Expanding Networks
1. Congregational Structures
2. Mission Structures
Conclusion
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The Body of Christ:
Part 2 – Ministry Education
Education for ministry in the Body of Christ, 171 pages (2010).
Education for Ministry in the Body of Christ
from traditional to open ministry education
Chanter 1. From narrow to wide
Open Education
1. Theological Education by Extension
2. Open Ministry Education
Chapter 2. From centralized to decentralized
Unlimited Education
1. Advantages
2. Problems and Solutions
Chapter 3. From classrooms to life
Continuing Education
1. Increasing Change
2. Increasing Choice
Chapter 4. From pedagogy to self-directed learning
Adult Education
1. Principles
2. Practices
Chapter 5. From competition to co-operation
Mutual Education
1. Aims and objectives
2. Implications
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Keeping Faith Alive Today
Personal and group studies on Christian living, 33 pages (1977, 2010)
Two Sessions on Prayer
by Nevin Vawser
1 New Ways to Pray
2 What Did I Discover?
Two Sessions on Using the Bible
by Colville Crowe
3 Try Reading the Bible
4 Share Your Experiences
Two Sessions on Life in the Spirit
by Geoff Waugh
5 Faith Alive in Personal Life
6 Faith Alive in Community

Exploring Israel
Reflections on our family visit to Israel, December-January,
1981-1982, 99 pages ,with coloured photos (2011)
Part 1: Journey
Included in Looking to Jesus:
Journey into Renewal and Revival (2009)
Part 2: Journal
Reproduced from Our Trip, handwritten journal, with
daily notes and photos on each double page
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Discovering Aslan:
High King above all Kings in Narnia
Exploring the Story within the Stories
100 pages (2011)
Introduction
1. The Lion, the Witch and the Wardrobe
Aslan is on the move
2. Prince Caspian
Each year that you grow you will find me bigger
3. The Voyage of the Dawn Treader
By knowing me here for a little, you may know me better there
4. The Silver Chair
Aslan’s instructions always work: there are no exceptions
5. The Horse and His Boy
High King above all kings in Narnia
6. The Magician’s Nephew
I give you yourselves ... and I give you myself
7. The Last Battle
Further up and further in

Conclusion
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Books and Renewal Journals at www.renewaljournal.com
Free chipping at ‘Geoff Waugh’ on www.bookdepository.com
Book details at ‘Geoff Waugh’ on www.amazon.com
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